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NOTICE.

With the completion of the Apaddiarma of the Canti
Parvan, a little less than thrac-fourths of the Mah&bhirats
has bean completed, That which remains is a little more
than a fourth part of the whole, Before commencing the
Mokshadharma of the Canti it i necossary for me fo saya
faw words regarding the nature of the difficulties with whick
I have to cope.

In the first place, I desire to draw attention to the literary
diffculties that Iie In the way of an English version of the
Qanti and of portions of the Anup@sana. The Canii has
been characterised by the author himself (vide Anukramanika)
a8 the fruit of the Mahibharata-tree, The learning of the
poet, and his eapacity for speculations on mental and moral
philosophy, have been shown in it. The doctrines of the yogs
have been aet forth, The results of the Dharma-cdstras have
been laid down in brief, aphoristic sentences. To be under-
stood, $he Canti requires to be deeply studied. A mere perusal
will yield no pleasure, Desp thought iz necessary to apprehend
and appreciate. In the original Sanskrit itself, there are
sections and verses that defy the commentators, Of the twe
Bengali versions, K. P. Singha's is undoubtedly better. But
then the scholars employed by Babu Singha chose to proceed
on a vory objectionable plan. They systematically ignored alt
suck ~assages as gave them any diffeulty., It is true they
have sins of commission as well to answer for as sins of
omission, But then the latter are so many in number as to'
have made their laboura incomplete. The Burdwan version ie
very faulty, It is replete with errors of every description.

The idags in the {@n#i are peculiar to Hindu philosophy
and Hindu ecclesiastical law. Even when fully undersiood in
the original, they present the greatest possible difficulty to the
tranalator who wishes to render them into the English tongue.
Weatern scholars have long ago agreed that in tranalating
from Sanskrit, a closely literal version is much more desirable
than any flowing writing agreeable to the ear and embellished
here and there, for kesping up the pretence of its being a

translation, with words and phrases peculiar to criental modes
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of thinking. The value of & closely literal version, for histori-
cal, philosophical, philolagical, and various other purposes, is
- bo greab that & version of & differant character is looked upon
Yy most Oriental .acholars as worse than . useless.. It bas been
aay :endeavour. tc assist ot the production of as faithful »
aersion of the original Sanskrit as is posaible. Each verse has
boen numbered. To those desirous of studying the original
:bub who cannot be expected to do it without help, such a
version is simply invaluable. The structure .of the English
soutotice, or its collocation, may appear tv the general English
-#eader-as strange or harsh or even unnatural. But then he
should invariably take the sentence to be a literal reproduction
of the original with only such changes as are absolutely need-
©d by the idiom of the new lsnguage. The oddest structure,
according to his ideas, or any highly un-English colloeation
he may mark, is not due to any ‘inability on the part of the
Aranslator to produce n better and more readable English
sontence. Often it becomes very difficult for the tranalator to
vosist the temptation of making an involved period more emsy
snd more consonant with the canons of modern English com-
position. The fack is, in almost every case, the order of the
original is sought to be preserved as much as possible in the
English version. In doing this, the tranalator may offend
momo oritica of style, but there can be no doubt that he
obeerves mors obediently the only canon that eminent acholars
have taught, both by precept and example, for the guidance
of translators reproducing into modern tongues -composiiions
of genius bolonging to ancient timos.
. The diffioultiea again of correcily understandmg many
portions of the Canti where philosophical discussions about the
mind, the soul, the yoga, the nature of Dkarma, and similar
topics, occur, aro simply enormous, The commentators have
showed much learning, but then their learning is useless,
They sesk to inferpolate  their own observations between
words of the text, to stretch or limit the signifieations of
particular -words, and ‘conclude where they can with such
titétions from the Crulis; the Upanishads, and Institutes, na
seom to ‘them to confirm their- views. Such explanations,
inatosd of helping, only puzzle the reader.. Often sgajn, the
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;plaimest sentences are interpreted as learnedly fBgurative.
-Altogether the commentators cannot always be taken na faith-
ful guides for their readineas to view the original thtongh tha
eolored medium of preconceived ideas of their own.

The literary difficulties, although grave, may be- mutersﬂ
with the aid of patierice and ‘of living teachers. It cannot
be expeoted that in interpreting such old works, abonnding
with what have beon called cruces, there will be no difference
bf opinion or even ne downright errors. The English versions
of many passages are necessarily tentative, As the firet effort
of the kind, scholarse who have themselves attempied such
tazka will, I am sure, bo inclined to pardon mistakes whera
thesa do ocour, If, in aspite of the care taken for ensuring
nccuracy and correctness, errors creep into the version, I can
only lament. The Sanskrit adage says,—Yatns krile yadi a
siddhyati, ko-atra doshah.

The greatest difficulty, however, with which 1 'have to
contend is the want of funds t0 carry on the enterprise to its
completion. Mr. H. Witton, who haa ever taken m aympa-
thetic interest in my humble lsbours, writing to me from
Hamilton, Canada, says:—*I am afraid that it is easier to
socura financial assistance in the inceptive atagen of an enter.
Prise than whon it has passed the half-way satage.” That is
precisely my casa. My snccessive tours through a great part
of the country in search of pecuniary aid have broker down
my -health. The poison of permanent disease has been
imbibed. There is a well-known saying ocurrent amongst us;
that he who succeeds in oausing the recitation of the Mah&-
bhéarata to by completed in his house has to depart from this
world, This is oxplained by some as due to the sins of omiasion
snd commission on the part of the reciters or readers -em-
ployed. Pious men explain it on the supposition that the
person is called away, as the result of his high merit, from an
unhappy to & happy world. Upon the introduction of printing
into this conntry, the Pundits refused to ses the sacred works
pass through the Press. The adago referred to abave recsived
an expaasion, Every man, it came to be said, who would
completa the publication. of translation of any sacred work,
would have to depart from this world in o childleas state,” Of

!
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actual examples of this, there have bean many. I have no
progeny the prospect of whose death would nnman me. I only
hope that the saying may be literally verified in my case also,
for then I shall have the satisfaction of having complsted my
task before departing, The adage is not so unkind as one ab
the first sight may take it, for it does not prophesy death
during the progress of such a work, That at any rate is an
encourngement.

As long, however, as life romains, I will not spare mysalﬂ
I will tax all my energies in finding the funds necessary. The
work is pre-eminently one which suifs & Rajah or & mendicant.
I am not a Rajah. I can, however, without shame, betake
myself to mendicancy. Many nobler mon in antiquity, in this
land of Bharata, voluntarily giving up kingdoms and empires,
betook themselves to mendicancy for supporting their lives
Surely, with such examples before me, I can betake myself to
a similar mode of life for a task that hax nothing to do with
the filling of my own stomach. Let me be a mendicant then
and appeal to the generous in all lands,

To the different Local Governments, the Suprome Govern-
ment, and the Secretary of State, my obligations have been
very great for the support I bhave obtained from each of
them. To the native princes and chiefs, also, of India my
obligationa are scarcely less. Many Oriental acholars of great
repute, belonging fo Europe and Awmerics, have aided me
with sympathy and a fow of them with even money. With-
out their sympathy I could never have succeeded in making
the progress [ have made. Individual Officials, also, in India
have helped me greatly. Where there have been so many
persons and personages all of whom have extended to me the
hand of friendship and help, it would be invidious to men-
tion particular names. For all that, I cannot help naming a
fow who have been particularly kind to me. 8ir Steuart
Bayley, Bir Auckland Colvin, General Stewart, Mr. Iibert,
Bir W. W, Hunter, General! Sir George Chesney, and Bir
Charles Aitchison have all befriended me from the very com-
mencement of the undertaking. Without their help, aceord-,
ed to me -most - liberally, I could never have aucceeded in
tiding over the difficulties of even ¢ he first stages of my. work.
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During the second stage, besides all those distinguished Offi-
cials who continued to help me as before, I have derived
material aid from the Marquis of Dufferin and Ava, Sir
Donald Mackenzie Wallace, General Sir Frederick Roberts,
Bir Charles Elliott, Sir John Ware Edgar, and Sir Alfred
Croft. Among non-officials I have derived muchk sympathy and
encouragement from the late lamented Mr. Robert Kpight, Mr.
J. 0. B. Saunders, and others. Amongst acholars in continental
Europe I have roceived much kindness and assistance from
M, Barth and M. St. Hilaire, both s0 well-known in the
annoela of Orientsl learning, and Professor Jacobi of Germany.
It was to the exertions of M. A. Barth and M. Barthelamy St,
Hilaire that I owe thegrant I have obtained from the Republic
of France, The rule about patronage was rescinded by the
authorities in Franco for granting me help, for no foreign pub-
lication, particularly an incomplete one, is accorded such faver,
In England I have obtained the groatest help from Professor
Max Maller and Dr, Reinhold Rost. The former by sending
me & translation he had transcribed in his own hand, of the
first fow sections of the Adi Parvan, showed mo the way,
Without such help I could never have ventured to undartake
the publication of an English version of the great Hindu Epic,
As rogards Dr. Rost, I owe him the first idea of an English
trenslation of the Mahabharata, Whenever again my energics
have flagged in view of the diffcultiea of my situation, &
kind letter from him, full of aympathy and advice, has ins-
tantly filled me with hope, dispelling all gloom and cheere
lessness, In America I have received material help from Mr,
Wmn. Emmetie Coleman of San-Francisco, Professor Lanman
of Cambridge, U. 8. A., Professor H. Reeze of Maryland, and
Mr, H. B. Witton of Hamilton, Canada.
‘When I have 80 inany persons and personages to help me
I bave no roason to despair. As yet Bengal only bas done
very little for my enferprise, - I had received the largest
measure of support from my own countrymen while issuing
my Bengali and Sanskrit Mababbarats and Rimiyana. I
have done nothing to forfoit tho sympathy and kindness of my
¢ countrymen, Amongst the orthodox, there seems to be & feol-
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ing that every attampt to translate the Hindu scriptures into
b foreign tongue isan act of impiety. I humbly ask those
vountrymen of mine who entertain such a feeling to carefully
consider the matter. The Hindu religion may not be prosely-
tising. Bat objects other than those connected with prosely-
Sism, and every one of which is highly iraportant, may be
. perved by publishing our scriptures more widely. Is it fore
gatten that in Bongal itself thore is a large class of readers
unable to read the Mahabharats in Sanskrit and unwilling to
yoad it in Bangali? Will not the study of the original itself
be materisily aided by the English translation? Then agsin
the political advantages of such a translation cannot be in.
conniderable, In the preface put forth with the first fascicule,
I said that ... Viewed also In the light of & means to an end,
the end, vis., of understanding the wishes and aspirations of
the Indian races for purposes of betier government, the study
of Sanskrit may be dispensed with if all that is contained in
the grent Sanskrit works of antiquity becomes obiainable by
Englishmen through the medium of translation, Any effort,
therefore, that is mede towards unlocking Manu and Yajne-
valkya, Vyiisa and Vilmiki, to Englichmen at home or in
India, cannot but be regarded as s valuable contribution fo
the cause of good Government.”
. To my orthodox countrymen, therefore, I repeat that they
should not view the English t{ranslation of the great work of
Vy#sa as sn sct of impiety or that it is useleas so far as they
are concerned. It is, as I said before, a contribution to the
£ause of good government, as helping tho rulers to better
understand the ruled.
. In canclusion I uppoal humbly and respectfully to all my
cuuntrymen, not of Bengal alone but of India. Ours, as I
have often said, ia the land of charity. If all come forward
with what each can easily spare, a hundred such enterpzuenl
mine way each be completed a hundrod times, :

Galcut.tn, _ }

Sephmhr,-ﬁth, 1881, Pratips Chandra



THE MAHABHARATA

CANTI PARVA,

Secrion CLXXIV,
{ Mokshadhorma Purvi.)

“¥Yudhishthira said,—Thou hast, O grandsire, discoursed
upon the auspicious duties (of persons in distress) connected
with the duties of kings. It behovest thee now, O king, to
tell me those forewmost of duties which belong to those who
lead the (fuur) modes of life I

“Bhishmo said,—'Teligion hath many doors, The obser-
vanco of (the duties prascribed by) religion can never be futile,
Duties have been lnid down with reapect to every mode of life,
(The fruits of those duties are invisible, being attainablo
tu the next world). The fruits, however, of Penance directed
towards the Soul arc obtainable in this world.** Whatever
bz the object to which one devotes oncself, that object, O
Bharata, and nothing else, appoars to one as the highest of
axuisibions fraught with the greatest of blessings.” When one
reflasts properly, (one’s beart being purified by such reflection),

2

® Tt is very difficult to literally translate such verses, The word
Bharme iy svinetimes used in the sense of Religivn or the aggregate of
duties. At other times it simply means a duty or the course of duties
prescribed for a particular situation. Tapah ia generally rendered pe-
nance. Here, however, it has a direct reference to cravans (hearing),
1w g (contemplativn), nad widhiddAydsuns (abstraction of the soul
from everything elwe for absolate conceatration). The grammnr of the
second lLialf of the first line is Suts uprelya &c., Sat being that which
is real, hence, the Soul, or the Su preme Foul, of which every indivis
~dual Foul i vnly a portivn—"1



2 MAHABHARATA, [ Mokshadharma

me comes to know that the things of this world arc as value-
losa a9 straw. Without doubt, one is then freed from attach-
ment in respecl of ithose things* When tho world, O Yu-
dhishthira, which is full of dofects, i3 so comstituted, every
man of intelligence should strive for the altainment of the
emancipation of his soul.®

“Yudhishthira said,—Tell me, O grandaire, by what frame
of soul should one kill his grief when one loses onc’s wealth,
or when one’s wife, or son, or gire, dies 1"

«“Bhishma said,~*Wheun one's wealth is lost, or one’s wife
or son or sire is dead, one certainly says o onesclf,—Alas,
this is a grest sorrow !—But thon one should, by the aid of
Reoflection, scek to kill that sorrow.” In this connection is
cited the old story of the speceh thot a regencrate friend of
his, coming to Senajit’s court, made $v that king? Behold-
ing the monarch agitated with grief and burning with sorrow
on aceount of the death of his son, the Brihmana addressed
that ruler of very cheorless heart and said these words !"—
Why art thou atupified ? Thou art without any intelligence !
Thyself an object of grief, why dost thon griave (fur others) ?
A few days hence others will grieve for thee, and in thelr turn
they will be grievod for by othera still 1**  Thyself, myself, and
others who wait upon thee, O king, shall all go to that place
wheneo all of us have come !—*!

“*Senajit suid,~~What is that iutclligence, what that
pensnco, O learned Brihmana, what that coucentration of
thought, O thou that hast wealth of asccticism, what that
knowledge, and what that learning, by acyuiring which thou
dost not yield thyself to sorrow t—'?

“‘The Brahmana said,—Behold, sll creatures,—the superior,
the middling, and the inferior,—~in consequence of their res-
poctive acts, are entangled in grief ** I do pot regard even
my own self to be mine. On the other hand, I rogard
the whole world tv be mine. I again think that all this
(which I sec) 1s a8 much miue as it belongs to others! QGrief
cannot approach me in consoquence of this thought.* Hav«
ing acquired such an understanding, I do not yield either to
Jey or to griefl’  As two pieces of wood flvating on the ocenn
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coms togebhor at enc time and arc again separated, even such
is the union of (living) creatures in this world:®* Sous,
grandsons, kinamen, relatives, are all of this kind. Oune should
nover- feel affection for them, for separaiion with them is
cortain.'™ Thy son came from an invisible region. Ho has
doparted and becomc invisible. He did not know thee, Thuu
didat not know him. Who art thou und for: whumn dust thou
griave 2 Grief arises from the diseass constituted by dosire.
Happiness again resulta from the discase of desire being cured,
From joy springs sorrow, sand sorrow arises rcpeatedly.”
Sorrow comes after joy, and joy after sorrow. The joys and
sorrowg of human beings are revelving en a wheel” Afler
happincss sorrow has come to thee. Theu shalt again have
happiness. No one sulters sorrow for cver, and no one enjoys
Bappiuess forever® The body is the rofuge of boih sorrow
and happincss.® Whatever acts an embodied ereatnre does
with the aid of his body, the censoquence thereof he hag to
suffer in that body.* Lile springs with the springing of the
body into oxistence. Tho two exist together, and the twe
perish together.t*® Meu of uucloansed souls, wedded to
worldly things by various bunds, meet with destruction like
embaukments of sand in water® Wues of diverse kinds,
born of ignurance, act like prossers of oil-sceds, [ur assailing
all croatures in conseqnenco of their attachmentls, these press
thom like oil-seeds in the oil-making machine represented by
the round of rebirths (to which they are subject).* Man, for
tho sake of his wife (and others), commits numerous evil actas,
but suffers singly diverse kinds of misery both in this and
the next world.™ All men, attached to children and wives
and kinsmen and rclubives, sink in the miry sen of yrief like
wild olepbants, when destitute of astreangth, sinking in a miry
slough¥ 1Indeed, O lord, upon laoss of wealth or son er kins-
mon or rolatives, man suffers greal disivess, which ressmbles,

* And uot the Soul, as the commentator explains. With the death
of the body joy wnd grief di-appear.—T.

t The art by which the body conld, as in Egypt, be preserved for
thow.and: of year: wi not knowu to the Rirkiz—T.
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nsrezards its power of burning, a foxst conflagration.® Alb
this, viz, joy and grief, existence and non-exizfonce, is
dependent upon destiny.” One having friends as one doatitute
of friends, one having foes as one destitute of foes, one having
wisdom #s ono destitute of wisdom, each and every one
amongst those, obtains happiness through destiny.®® Friends
ero not tho cause of 6no’s happinces. Fues arc not the cause
of one's misery. Wisdom is not competent to bring an.
mecossion of wealth ; nor is wealth compotent te bring an
accession of bappiness™ Intelligonee is not the cause of
wealth, nor is stupidity the cause of penury. He only that ia
possossed of wisdom, and none elso, understands the order of
the world.” Amongst the intelligont, the heroie, the foolish,
the cowardly, the idiotic, the learned, the week, or the strong,
happinoss comes to him for whom it is ordained.™ The cow
belongs to the calf, to the cowherd that owns her, and to the
thief. Indced, she belongs to him who driuks her milk.*™
They whose understandings are absolutely dormant, and they
who have attained to that state of tho mind which lies be-
yond the sphere of the intellect, succeed in enjoying happi-
ness, Only they that are between these two classes, suffer
misery.®™t They that are possessed of wisdom delight in the
two extremes but not in the states thet are intermcdiate.
The sages have said that the atiainmont of any of those twe

* The commen$abor explaing the senze of this as follows :—The cow
Delongs to him who drinks her milk, Those who derive no advantage
from her have no noed for showing her any nffection. One should not
covét what is above one’s want. 1% has been said, tlat (to a thirsty or
hungry or toil-worn man), & little quantity of vaccine milk is of more
nze than & handred kine ; a small mensnre of rice more nreful than s
hundred Larne filled with grain ; Lelf a little bed, of more use than »
large mansion.—T.

t I follow Nilakantha in rendoring this verse. His interpretation is
plamible. Afudaiamah, according to him, are those who are in deep
pleep. There are four stages of Conscionsness. These are (1) wake-
fulnees ; {2} dream, (3} droamless or deop siumber, and (4) Turiya or
absolato Samadii (whick she Xozin ouly can atbuin to).—T.
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extremos constitutos happiness. Misery eonsists in the alates
shat are intermediate betwecen the two.** They who have
succeeded in atlaining $o real folicity (which samddhi can
bring), and who have become freed from the pleasures aud
pains of this world, and who are destitute of envy, are never
agitated by either the accession of wealth or its luds,” They
who have not asucceeded in acguiring that intelligence which
leads to read felicity, but who have transcended folly and
ignorance (by the help of a knowledge of the scriptures), give
way to excessive juy and excossive misery.”® Men destitule of
all notions of right or wrong, insensate with pride and with
gucce’ over others, yield to transporis of delight like the
gods in heaven.t Happiness smust end in misery. Idlencas
#a misery ; while cleveraess {(in action) is the cause of happi-
ness, Affluence and prosperity dwoll in one possessed of
cleverness, but 1ot in one that is idle,* Be it happiness or
bs it misery, be it agreeable or be it disagreeablo, what comes
to one should be enjoyed or endurod with an unconquered
heart."! Every day a thousand occasions for sorrow, and a
hundred occasions for fear assail the man of ignorance and
folly but not the man that is possessed of wisdom.®* Sorruw
ean never touch ihe man that is possessed of intolligence,
that has acquired wiadom, that is mindful of listening to the
instructions of his betters, that is destitute of envy, and that
iz solf-restraincd** Relying upon such an understanding, and
protocting his heart (from the influences of desire and the
passions), the man of wisdom should conduct himself here.
Indeed, sorrow is unable to touch him who is conversant with
that Supreme Self from which everything springs and unto
which everything disappears.t* The very root of that for

* The two extremes, of coarie, are dreamless slnmber and Twriya
or Sumadhi. The two intermediate ones are wakefulness and slesp
with dream.—T.

t Irids in coniequenca of having insulted or humilisted others;
nnd success aver others such as viotories in battle and other concerns of
the world.—T.

{ The first Lalf of the second line is read varionsly. The sense,
however, in efect, romainy unalterod, What j» waid hore iz that the
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which grief, or heart-burning, or-sorrow is felt or for which
one is impelled %o exertion, should; even if it be s part of
one’s body, be cast off* That object, whatever it may be, in
respect of which the idon of meumeis cherished, becomoea a
source of grief and heart-burning.® Whatever objects, amongst
things that are desired, aro cast off, become sources of happi-
ress. The man that pursues objeets of desire meets with des-
truction in course of the pursuit.™ Neither the happiness
that is derived from a gratification of ths senscs nor that great
felicity which one may enjoy in heaven, approaches to even a
sixtecnth part of the felicity which arises from the destruc-
tion of all desire. The acts of a furmer life, right or wrong,
visit, in their consequences, the wise and the- fuolish, the brave
and the timid*® It is oven thus that joy and sorrow, the-
agroeablo and the disagreoable, continually revolve (as on a
wheel) among living creatures® Rolying upon auch an un-
derstanding, the man of intelligence and wisdom lives at ease.
A person should disregard all his desires, and never allow his
wrath to get the better of him* This wrath springs in the
heart and grows there into vigor and luxuriance, This wrath
that dwells in the bodies of men aud is born in their minds,
is spoken of by the wise as Death.” When a person succoeds
iu withdrawing all his desires Jike a tortoise withdrawing all
its limbs, then his soul, which is self-luminous, succesds in
looking inbo itself.*** That object, whatever it may be, in
respect of which the idea of meum is cherished, becomes
sourcoe of grief and hewrt-burning4* When a person himself
foels no fear, and is feared by no ono, when he cherishez no
desire and no aversion, ho is then snid to attain to the atate
of Brahkma™ Custing off both truth and falschood, grief and

man who succeeds in attaining to n siate of Brahma by true Samildhi
or abstraction from the world, can vever be tonched by grief.—T.

* In all treatiea on Foga it is said that when the firet stage is paesed,
the neophyte succeeds in looking at his own self. Tho meaning seems
to be that he experiences & soré of double existence so that e muoccewls
io himeslf locking at his own self.—T.

+ Thie is tho same a3 46. The Bumbay edition doed not repent.
it—T. .
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j;:y, fowr and eaaeazs, thy arraawhle and tha disazrasable, thou
mayst bacome of tranquil soul® When a poraon abstains from
d>ing wrong to any creature, in thought, word, or deed, he is
then said to attain to a state of BrahmaS True happiness is
his who can cast off that thirst which is incapable of being cast
off by tho misguided, which does not decay with decrepitade,
and which is regarded as & fatal disease® In this connection,
O king, are heard the verses sung by Pingala about the man-
ner in which she had scquired eternal merit even at a time
that had been very unfavorable® A fallen woman of the
name of Pingala, having repaired to the place of assignation,
was denied tho company of her lover through an accident.
At that time of great misery, she succeeded in acquiring tran-
quility of soul®

*‘—Pingala said,—Alas, I bave for many long years lived,
all the while overcome by phreunsy, by the side of that dear
Salf in wham there is nothing but sranquility ! Denth has been
at my door. Bofore this, I did not, however, approach that
Easonce of Purity.® I shall cover this house of one column
and nino doors (by means of true Knowledge).* What woman
is there that regards that dear Supreme Soul, even when Ho
is 8o near, as truly dear ?4** I am now awake. I have been
roused from the sleep of ignorance, I am no lenger influenced
by desire. Human lovers, who are really the embodied forms
of hell, shall no longer deceive me by approaching me lust-
fully.® Evil produces good throngh destiny or the acts of a
former life. Roused (from the sleop of ignorance), I have cast
off all desire for worldly objects. I have aeqnired a complete
mstery over my senses,” One freed from desire and hope sleeps
in felicity. Freedom from hopo and desire is felicity. Hav-
ing driven off desire and hope, Pingald sleeps in felicity !—"®

* The honse referred to is the body. The eingle columnr on which
it in supported is Jgnorande, aud the nine doors nre the syes, the onrs,
the nostrily, &e. &e—T. _

+ The sense is that women always regnrd their human lovers as
denr withont regarding the Snpreme Being to be ; o, althongh Heisals
_wnys with them.—T.
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" Bhishms continued,—~'Consoled with these and other
words uttered by the learned Brahmana, king Senajit (casling
off his grief), experienced delight and became very happy.” "™®

8ecrron CLXXYV.

“Yudhishihira eaid,~Time, which is destruetive of every
croated thing, is passing on.* Tell me, O grandsire, what is
thaé good thing which should be sought 1"

“Bhishma said,~‘In this connection, O king, is cited the
old narrative of u discourse between gire and son, O Yudhish-
thira!* A certain Brihmana, O Partha, who was devoted fo
the stndy of the Vedas, got a very intelligent son who (for
this) was called Medhivin.§* Oue day, the son, well conver-
pant with the truths of the religion of Emancipation, and
aenainted alzo with the affairs of the world, addressed his
sire devoted to the atudy of the Vedas*

#+The son said,—What should a wise man do, O father,
seeing that the perind of hnman life is passing away so very
quickly ? O father, tell me the course of duties that ona
should perform, without omitting to mention the fruits}
Having listened to thee, I desire tu observe those duties |—*

“The sire said,—O son, observing the Bruhmacharyye
mode of life, one should first study the Vedas, He should
then wish for children for rescuing his ancestors. Setting up
his firo next, he should seek to perform the (prescribed) sacri-
fices necording to dne ritea, At last, he should enter the
forast for daevoting himself to contemplation —*

“ ‘Phe son said,~When Lhe world is thus surrounded on
all sides and is thus assailed, and when such irresistible things
of fatal conse juences fall upon it, how can you say these words
80 calmly ?—7

“*The aire aaid,—How is the world assailed? What is
that by which it is surrounded ¥ What, again, nre those
irresistible things of fatal couseqnemces that fall upon it?
Why doust thou terrify me thus 3—*

# I, e, in coursing on, withont wniting for sny one.—T.
t Literally, Mntefligent,—T.
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“The son said,—~Death is that by which the world is assaii-
ed, Decrepitude encompasses it. Those irresistible things
that come and go away are the nights (that are continually
lossaning tho period of human life)® Whea I know that
Daath tarries for nonc (but approaches steadily towards every
creature), how can I pass my time without covering my-
self with the garb of knowledge ?*'° When esch succeeding
night, passing away, lessens the allotted period of one’s
oxistence, the mam of wisdom should regard the day to be
feuitless.'!? (When death is approaching steadily) who is thera
that would, like a fish in a shallow water, feel happy ! Death
comes to & man before his desires have beon gratified.!* Death
snatches away a person when he is engaged in plucking flowers
and when kis heart is otherwise set, like a tigress bearing
away & ram,’’ Do thon, this very day, accomplish that which
is for thy goud. Let not this Death come to thee! Death
drags its victims bofore their acts are accomplished™ The
acts of tomortow should be done today, those of the afternoon
in the forenoon. Death does not wait to sce whether the acta
of ita vietim have all been accomplished or not.* Who knowsa
that Doath will not come to him even today ? In prime of
age one should betake onesolf to the practico of virtue. Life
in transitory, If virtue be practised, fame here and felicity
hereafter will be the consequences.’® Overwhelmed by igno~
rance, one is ready %o exert fuor mons and wives. Achieving
vitbuous or vicious acts, one brings them up siwd aggrandises
them.’” TLike a tiger bearing away a sleeping deer, Death
gnatches away the man addicted to the gratification of desire
and engaged in the enjoyment of gons and animals!* Before
he has baon able to pluck the flowers upon which hq has set
his heart, before he has been gratified by the acquisition of the
objects of his desire, Doath bears him away like o tiger bear-
iug away its prey.® Death overpowers a man while the latter
is still in tho midst of tho happiness that accrues from the

® The true reading is Junona and not ajadnenas. Then, in the lask
foot, the word is a-pihitah and not apihilah. The practicles ave and api
freqnently drop the initial «. Hence a-pikitak means wo! covered.—T,
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gratification of desire, mird while still thinking,—Thia has been
donc; this is to be done ; this has been hali-doue *—Death
bonrs awny the man, however designated according to his
profassion, attached to his fiold, bis shop, or his heme, before
he has obtained the fruib of his mcta’ Death bears away
the weak, the strong, the brave, the timid, the idiotic, and
the learned, beforo any of these obtains the fruits of his acts.
When death, decrepitude, discase, and sorrow arising from
diverse causcs, aro all rosiding in thy body, how is it that
thou livest as if thou art perfoctly hale " As soon &s an
cmbodied ereature is born, Decrepitude and Dceath pursne
him for (effccting) his destruction. All existent things, mobile
and immobile, arc affected by these two,” The attachment
which one feels for dwelling in villages and towns (in the
midst of fellowmen) is said to be the very mouth of Death.
The forest, on the other hand, is regarded as the fold within
which the senses may be penned up.  This is declared by the
Crutis*® The sttachinent a person feels for dwelling in a
village or town (in the midst of mou) is like a cord that biuds
him effectually. They that are good break that cord and
attain to emancipation, while tbhey that are wicked do not
succeed in breaking them.*® He who nover injures living
creatures by thought, word, or deed, is never injured by such
agencics as are destructive of life aud property.+* Nothing
can resist the messengers (Disease and Decrepitude) of Death
when they advance except Truth which devours Uniruth.
In Truth is immortality.}"™ For these ressona one should
practise the vow of Truth; one should devote oneself to o
union with Truth; one should accept Truth for one’s Veda ;
and restralning one’s senses, one sho:ld vanquish the Des-
troyer by Truth?* Both Inuportality and Death are planted

* The word used in the text is Devdndm (of the gods), There can
be no doubt, however, that the word deva in here used for implying
ihe senses.—T.

t+ I. e, wild beasts and lawless men.—T.

1 Asatydjyam and Asatyddyam are both correct. The semse in the
same. The first means ‘having untraoth for the libation (that It eats
up)’ The second means ‘baving untrath for the food (it devours).'—T.
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in the body. One comes to Death through ignorsnce- and
loss of judgmont; while Immortality is achioved through
Truth.® I shall, therefore, abstain from injury wad seek to
achieve Truth, and:- transgressing the sway of desire and
wrath, regard pleasure and pain with an equal eyo, and
attalning tranquillity, avoid Death like an immortal 1** Upon
the advent of that season when the Sun will progress towards
the north, I shall, restraining mw ronses, seb mysslf o the
performance of Lho {inti-sacrifice, the Bralma-sacrifice, the
Word-sacrifice, the Mind-sacrifice, aud the Work-sacrifice.®*
How can one like me worship his Muker in animal-sacrifices
involving cruelty, or sacrificos of the budy such as Pigdchas
ealy can perform and such as produce fruils that are tran-
sitory 7+™ That person whuse words, thoughts, penauces,
senunciation, and yogu meditation, all rest on Brakmae, sue-
ceeds in caraing the highest good.™ There is no eye which
is equal to (the eye of } Kanowlcdge. There is ne penance
like (that involved in) Truth. There is no sorrow equal to
{that involved in) attachment. Thercis no happinesa like
{that which is obtainable from) renunciation® I have sprung
from Drohma through Brakma. I shall devote myself 1o
Brohma, though T am childless. I shall return to Brakma.
I do not roquire a son for rescuing me® A Brihmans can
have no wealth like to ihe atate of being aloue, the state in
congequence of which he is eapable of regarding everything
with an equal oye, the practice of truthfulness, goud be-
haviour, patience, absteniion from injury, simplicity, and

* Cdannr is tranguillity. The Caatiwaorifice is the andeavour to
practice self-denial in everything ; in other words, Lu restrain nll sorts
<of proponsities or inclinativns. The Drusma-sacrifice is reflaction on
the truths laid down in the Upanishads, The Word-sacrifice coneiets in
the silent recitation (yapu) of the Prangra or Om, the initial mantra.
The Mind-sacriflce is contemplation of the Bupreme Soul. The Work-
sacriflce consists in bashr, cleanliness, and waiting upon the preceptor.

t Both readings mre correct, vis, Khetrayajwa and Kihatrayajna.
Kuhotra in, of course, the body, If the latter reading be accopted, the
mesning will be ‘s sacrifice liko that of a Ksheériya, i e, a baitle’
Hence, all kinds of nets invelving cruelty.—T.
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avoidance of all rites and visible sacrifices.” ‘What use hast
thou, O Brahmana, of wealth or kinsmen and melatives, of
wives, when thou shalt have to die? Seek thy Self which
is concealed in a cave. Where arze thy gwandsires and whese
thy sire 794"

“Bhishma. consinuwed,—T)o thou also, O monarch, cordnet
thyself in that way in which the sive (in this story), conduct
himself, devoted to the wligion of Truth, after baving listoned
to the speech of his aon.’ "*

Sxorion CLXXVI,

“Yudhishthira sail,—"Tell me, O grandsire, whence and
how happiness and misery come to those that aze rich, as alse
those that are poor, but who live in the obsexvance of differ-
ent practices and rites I"§!

“Bhishma continued,—'Ir this connection is cited the old
narrative of what was sung by Campaka who had obtained
tranguillity and achieved emancipation for himeelf.! Iu formexr
times & certain Brihmana, rendered miserable by a bad wifo,
bad drees, and hunger, and living in the observance of the
vow of renunciation, told me these versest™>—Diverse kinde
of sorrow and happiness overiake, from the day of birth, tho
person that is born on tho Earth.* If he could aseribe ecither

* Or, sock Brakma in thy understanding. Tho word Aiman is often
synonymous with Sapreme Self.—T.

1 The commentator explains that the object of Yudhishihim's ques-
tion is this: iun the preceedirg section or lesson it has been inculeated
that one may peek the nequisition of the religion of meksha or emans
cipation even when he is young.  Yudhishthirms enguires whether
woalth (5o necessary for the performanco of eacrifieos) is noeded for the
acquisition of that religion. II weuléh be neoesaary, the poor then
wouold not beable to aoynire that religion. Heunce the enguiry about
the way in whick joy and sorrow come to the wealthy and %o the
poor.—T.

{ The verses are said to Le old. Nilakantha accordingly supposes
that it was soz Campika who rescited them fo Bhishma, but some one
else, I follow the commentator; bt the grammar of the concluding
scrse of Lis seslion must Linve bo be twisted for supporting Lim.—T.



Purva.} CANTI PARVA, 13

of them to the action of Destiny, he would not then feel glad
when happiness came or miserable when sorrow overtook
him* Though thy mind is divested «f desire, thon bearest
yot & heavy load. Thou dost nok seek to achieve thy good
{i. ¢, emancipation). Art thon not snccessful in controlling
thy mind ?* If thon goest about, having renounced home and
desirablo possessions, thoun shalt taste real happiness A
porson diveated of overything sleepeth in happiness, and
awakoth in happiness” Complete poverty, in Lhis world, is
happiness, It ia a good regimen, it is tho source of blessings,
it is froadumn from danger. This foelexs path i unattainable
(by persons cherishing desire) and is easily attainable (by those
that are freed from deaire)." OCasting my eyes on every part
of the three worlds, I do not behold the person who is equal
to & poor man of pure conduct and without attachment (to
worldly things)® I weighed poverty and sovereignty in &
balance. Poverty weighed heavier than sovereignty and
soemed to possess greater merita'" Between poverty and
sovereignty there iz this great distinction, wiz, that the
govereign, possessod of nfftuence, is alwaya agitated by anxiety
and scems to be within the very jawa of doath.'* As regards,
however, tho poor man, who in consequence of tho divestment
of all wealth has freod himself from hopes and emancipated
himsolf, noither fire, nor foe, nor death, nor robbers, can
get the better of him.'* The very gods appland such a man
who wanders about accarding to hiz will, who lics down on
the bare ground with his arm for a pillow, and who is pos-
sesod of tranquillity.'* Affected by wrath and cupidity, the
man of affluence is atained by a wicked heart. He casts
oblique glances and makes dry specchen, He becomes sinful,
and his faco iz always darkened with frownsa'* Biting his
lips, and excited with wrath, he utters harsh and eroe! worda,
If such s man dosires to even make a gift of the whole world,
who is thero that would like to even look at him #** Constant
companionship with Prosperity stupifies a person of weak
Judgment. It drives off hia judgment like the wind driving
off the autumnal clonds. Companionship with Prosperity
ipducos him to think,—T am possessed of beauty! I am
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possossed of wealth 1 T am high-born! I moct with euc-
cass in whatever I undertake! I am not an ordinary human.
being |—His heart becomes intoxicated in consequence of
these thres reasona! With heart deaply attached to worldly
possessions, he wastes the wealth hoardod by his sires. Re-
duced to want, he then regards the appropristion of other-
people’s wealth as blameless,!* At this stage, whon he trans-
grosses all barriers and begins to appropriate the possessions of
others from every side, the rulers of men obstruct and afllict
him like sportsmen afflicting with keen shafts a deer that is
espied in the woods Such a man js then overwhelmed with:
many other aftictions of a similar kind that originate in fire-
and weapons.?® Therufore, disregarding all worldly propensities.
{such as desire for children and wives) together with all fleot-
ing unrealitics (snch as the body, &e.,) one should, aided by
one's intelligence, apply proper medicine for the cure of those
painful affiictiona™ Without Renunciation one can never
attain to happiness. Without Ronunciation one can nover
obtain what is for one’s highest good. Without Renunciation
ene can never sleep at ease. Therefore, renouncing every
thing, make happiness thy own !®*—All this was said to mo
in past times at Hastinapore by a Brihmana about what
QOampika had sung. For Lhis reason, I rezard Reaunciation to
be the foramost of things.' "

SrcerioN CLXXVIL

“Yudhishthira said,—If any peraon, desiring to accomplish
acta (of charity and sacrifices), fails to find (the neccessary)
wealth, and thirst of wealth overwhelms him, what is thas
which he must do for obtaining happiness ?*

“Bhishma aaid,~~‘Ho that regards everything (viz, joy and
sorrow, honor and insult, &c.,) with an equal eye, that nevor
exorts ( for gratifying his desire for earthly possesaions),
that practises truthfulness of speech, that is freed from all
kinds of attachment, and that has no desire fur action, is, O
Bharata, a happy man? These five, the ancients say, are
the means for the acquisition of perfect tranquillity cr eman-
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cipation. Those are called Heaven. These arc Religion. These
constitute the highest hippiress.® 1n thia connection is cited
the old uarrative of what Manki bad sung, when freed from
attachments. Tisten to it, O Yudhishthira!* Desirous of
woslth, Manki found that he was repeafedly doomed fo dis-
appointments, At last with a little remnant of his property
ho purzhased a couple of young bulls with a yoke for training
them (to agricultural labonr)® Oue day the two bulls,
properly tied to the yoke, were taken out for training (in
the fio'ds), Shying at the sight of a camel that lay down
on the road, the animals snddonly ran towards the camel?
and fell upon its neck. Eunraged at finding the bulls fall up-
on its neck, tho camel, ondued with great speed, rose up
aud ran at & quick pace, bearing away the two helplesa crea-
turos dangling on either side of its nock)’ Beholding his two
bulls thus borne away by that strong camel, and seeing that
they were on the point of death, Manki began to say*—If
wealth be not ordaineld by destiny, it can never be acquired
by even a clever man exerting with attention and confidence
and accomplishing with skill all that is necessary towards that
end® I had, before this, endeavoured by diverse means and
with devotion to oarn wealth. Behold this misforfune brought
about by destiny to the property I had {* My bulls are borne
away, rising and falling, as {he camel iz ruyuing in an uneven
cuurse. This occurrence seems to be an accident.®™t Alas,
those dear bulls of mine are daugling vn the camel’s neck like
a8 couple of gems! Tiis is ouly the result of Destiny. Exor-
tion is futile In what ia due to Chance!* Or, if the existence
of anything like Exertion (as an agent in the production of re-
sults) be admitted, & deeper search would discover Dostiny to

* Kakaidliyam is, literally, ‘after the manner of the erow snd the
palmyra fruit.’ The story is that once when a crow perched upon &
palmyratree, a fruit (which had been ripe) fell down. The fruit fell
becanse of its ripenew. It wonld be & mistake to accept the smitéing of
tho crow a# the cause of the fall. The perching was only an accident.
Yol men very frequently, in tmcing causes, rcrept sccidents for in-
ducing causes. Buch men are said to be deceived by ‘the fallacy of
the crow and the palmyra fruit.'—T.
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be at the bottem.** Hence, the person that desires happiness
should renounce all attachmeat. The man without atiach-
ments, no longer cherishing any desire for earning wealth,
can aleep happily.* Ho, it was well-said by Cuka while go-
ing o the great forest from his father's abode, renouncing
everybhing !4'“—~Amongst these two, vie., ene who obtaine
the fruition of all his wishes, and one who casta off every
wish, the latter, who renounces ally is superior to the former
who obtains the fruition of all.'* No one could ever attain
$o the end of desire} Only he that is deatitute of know-
ledge and judgment feels an avidity for protecting his body
and life.l"—Forbear from every desire for action. O my
Soul that art possessed by cupidity, adopt tranguillity by
freeing thyself from allattachments! Repeatedly hast thou
been deceived (by desire and hope). How ia it that thou
dost uot still free thyself frum attachmenta 2'* If 1 am
not one that deserves destruction at thy hands, if I am
one with whom thou shouldst sport in delight, then, O my
wealth-coveting Soul, d> not induce me towards ocupidity 1
Thou hast ropeatedly lost thy hoarded wealth! O my wealth-
coveting and foolish Soul, when wilt thon succeed in emanci-
pating thyeelf from the desiro of wealth 7** Shame on my
foolishness! I have become a toy of thine! Itia thus tha
one bacomes a slave of othera* No onc burn on Earth did ever
attain to the end of desire, and no ono that will take birth
will succeed in attalning to it. Casting off all acts, I have
st last been roused from sleep! I am now awake I Without
doubt, O Desire, thy heart is as hard aa adamant, since though
affocted by a hundred distresses, thou doat not break into a
hundred pieces!® I kuow thee, O Desire, and all those

* Exertion to be successful mnst depend on circumstances. The
combination of cirenmstances ia destiny.—T.

+ It ia difficult to resist the belief that many of the passages of the
Cantiare later additions. Cuka was the son of Vyfsa. To quote a
saying of Cuka (or, as he was called Cukadeva Goswimin), if Vyssa was
the real writer of this passags, is ratler suspicions.~T.

t I o, arrive at such a point that nothing was left for him to
desire.—~T, :
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things that are doar to thea! Soeking what is dear to thee,
I sliall feel happiness in my own Self** O Desire, I know
thy root. Thou springest from Willt+—I shall, therefore,
avoid Will. Thou shalt then be destroyed with thy roots™
Tho desire for wealth can never be fraught with happi-
ness, If soquired, great is the anxiety that the acquirer
feols, If lost afler acquisition, that is folt as death, Lastly,
respacting soquisition itself, it is very uncertain.'* Wealth
cannot be got by even tho surrender of one’s persom. What
can be noore painful than this? Whes acquired, one is
naver graiified with its measure, but one continues to seek
it.” Lika the aweot water of the Ganges, wealth only in-
croases ‘one's hankering, It is my destruction. I mm now
awakeried Do thouw, O Desire, loave me 1™ Let that Desire
whic has taken refuge in this my body,—this compound of
(fiva) clements,—go whithersoever it chooses snd live happily
whithersoaver it likes.t" Ye all that are not of the Soul, I
have no joy in you, for ye follow the lead of Desire and
Cipidity ! Abandoning all of you I shall take refuge in tha
yuality of Goodncas$*” Beholding all creatures in my own
‘body and my own mind, and devoting my reasson to Yoga,
my life to the imstructions of the wise, and soul to Brakma

# I &, with the view of doing thee zood, I shall emancipate myself
frowm all attachmentsand enjoy the blessedness of tranguillity.—T.

t+ Hore the theory of desire seems to be reversed. Desire ia mere
wish after anything. Whea its gratiflcation is songhf, the form it
agsumes is that of determipation or will. If, however, X dma be taken
ay the formulated desire after specific ebjects, then, perhaps, the will
may be regarded ag its foundation, at least, in respeci of the distress
and dificuliies that ceme ip its train.—T.

1 I think the Bombay rending of thiy ver-¢ in incorrect. Bhwsiagrd-
wish (nom. sing.) shonld be BaxiagrImam (accwnative sing.). The Fak
is Kdma. Itia Desive that is exhorted to go awsy whithersoever ik
chooses, If the eleniewie ba thus exhorted, then it iy death that the
spoaker desires. This would be inconsistent with the spirit of the
passage.—T.

# The nse of the plural Fushmashn might lead at first sight to take
it 23 standing for the claments. It is plain, however, that it refors
to all attributes that are founded on Huja: und Tumas,—T. '

. 3
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I ahali happily rove through the world, without attachment
and without calamities of any kind, so that thow mayst nob
be able to plunge me again into such sowows *™ X I eon-
tinue to be agitated by thee, O Desire, I shall recessarily be:
without a path (by which to effect my deliverance). Thon,
O Dasire, art always the progenitor of thirst, of grief, and
of fatigue and toil™ I think the grief that one feels at
tho loss of wealth is very keen and far greater than what one
feols ander any ether circumstancos. Kinsmon and friends
disragard him that has lost his wealth,”* Wibh various kinds:
of humiliation that number by thousande, therc ave many
faults in property that are moro painful still. On the
other bhand, the very small happiness that resides in wealth
is mingled with pain ond somrow.}*® Robbess slay, in the
sight of oll, $he person that is possessed of weslth, or afflict
him with various kinds of severity, or always fill him with
fear™ At last, after a lomg time, I have understood: that
the doesire for wealth is faaught with sorrow, Whatever the
object, O Desire, upon which thou scttest thy heast, thouw
forcest me-to pursue ib ! Thon aeb withont judgment, Thow
stt a.fool. Thon ant difficult of being contented. Thou eanst
wol be gratifiedd Thon burnest like fire® Thou dost nob
engaire-(in- pursuing an: object) whether it is eazy on difficuld
ol attainmont. Thou canst not be filledi to the-brim, Iitke the:
nether region. Thou wishest to- plunge me iuto sorrow.
From- this day, O* Duvsice, I am incapablo of living wilh
#hee I* I who had felt despair, at fimst, at the loss of my
. properby, have now attained to the high state ef perfect
facedom from atbachments, At this moment I no lenger think
of thee and thy train.® I had, before- this, felt great misery

* Buholding all craatures in my ovn body and ménd, i. e;, identifying
myselt with nll creatures or never taking them as distinet and ssparat-
ed from me; in other wordy professing and practising the principle of
aniversal love.—T.

+ The two lines are antithetical. 'Whai is said hers ia that thongh
$here is misery in property, there is no resl happiness in atfiwence.
Hppce Nilakantha is right in supposing that the last worl of the fist
no is 0ot dRhans bat adhans, the Sindhibeing Arsha—T,
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on thy account. I do not (now) rogard myself as destitute of
intelligence, Having adopted Renunciation in consequexce of
tho loss of my property, I now can rest, freed from overy
kind of faver.'® I cast shoo off, O Dusirc, with all the passions
of my heart., Theu shalt not sgain dwell with me or sport
with mef! T shall forgive thom that will slunder or speak
ill of me, I shall mot injure even when injureds If anybody
from aversion speaks disagroeable words of me, disregarding
those wourds I shall address him in agreeable speeches. In
contentment of hoart and with all my senses at ease, I shall
slways live upon what may bo-goé by me.™ I shall noé cen-
tribute to the gratification of the wishes entertained by thea
that art my foe. Frecdom from atbachment, emaucipation
from desire, contentmont, tramquillity, truth, selfrostraint,
forgiveness, and universal compassion, arc the qualitios thas
have now como to me:** Therofure, let Desire, cupidity, thiras,
miserliness, avoid me. I have now adopted the path of Good-
ness* Having cost off Desire and Cupidity, great is my
happinoss now. I shall mo longer yield to the influence of
Cupidity and no lenger suffer misery like a persum of un-
cleansed soul* Oue is sure to obtain happiness according to
the measuro of the desircs he may be able to cast off, Truly, he
who yields himself up to Desire ulways suffers mizery* What-
ever passions connected with Dosira are cast off by a persun,
oll appertain to the qualily of Passion. Sorrow and shame-
fossness and discontent all arise from Desirc and Wealth.*
Like n person plunging in the kot scason into a eool lake, T
have now enterad into Brahma. I have abstained from work,
I have freed myself from grief. Pure happiness has now come’
to me.® Tho felicity that results from the gratification of"
Desire, or that other purer felicidy which one enjoys in beuven,
dues not come up to cven & sixteonth part of that which
arises upon the abandonment of all kinds of thizst** Killing
tho principle of desiro, which with the body makes an aggre-
gate of seven, and which is a bitter foe, I have eutered the
immortal city of Brahma and shall pass my days there in
happinoss liko a king *—Relying upen such intelligence,
Manki freed bimself from attachments, custing off all desires
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and attaining to Brakma, that abode of the highest felicity.
Xndeed, in consequencs of the losa of his {wo bulls Manki
attaived to immortality, Indeed, because he cut the very

roots of desire, he attained, through that moans, to high
felicity.' "o

Secrion CLXXVIIL

“Bhizshma continued,—In this connection is alac cited the
old narrative of the verses sung by Janaka the ruler of the
Vidohas, who had attained to tranquillity of soul.' What
the monarch raid was,—TUnlimited is my wealth, At the same
time I havo nothing. If the whole of (my kingdom) Mithila
be consumed in & conflagration, I shall incur no loss'—In
this connection is also cited the speech of Vodhya attered in
respect of this very topic, viz., freedom from attachments,
Listen to it, O Yudhishthira!?* Once on & time the royal son
of Nahusha (Yayati) questioned the Riské Vodhya who had,
in consequonce of the abandonment of deeire, attained to
tranquillity of soul and who had an intimate acquaintance
with the scriptures.* The monarch aaid,—O thou of greal wis-
dum, give me instructions about tranquillity. What is that
underatanding relying upon which thou succeedost in wander-
ing over the world in trangnillity of soul and disengaged from
all acts #*—

“ ‘Vodhya said,—I conduct myself according to the ins-
tructions of others but never instruct others myself, I shall,
however, mention the indications of thoso instructions (accord-
ing to which my conduct is framed). Thou mayst catch their
gpirit by reflection.’ My six preceptors are Pingla, the osprey,
the snake, the bee in the furest, the maker of shafta (in the
story), and the maiden (in the story) 19—

“Bhishmsg coniinued,—Hope is very powerful (in agitat-
ing the heart), O king! Freedom from hope is high felicity !

* Nilakanihs explains that by S2rangs here i» meant the bee. The
anvzeshanam following it is ‘going behind.' The whole compound means
Ymitation of the bee in the forcst.'--T.
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‘Reducing hope fo an absence of cxpectation, Pingla sleepe
in pesce.®” Beholding an osprey with meat in hie beaks,
othera, that have not found any meat, assail and destroy him.
A oertain osprey, by altogether abstaining from meat, obtain-
ed felicity’ To build & house for one’s ownself is productive
of sorrow and not of happiness, The snake, taking up his
residence in another creature’s abode, lives in folicity.’* The
ascebics live happily, betaking themselves to mendicancy, with-
out being injured by any creature, like becs at the forest,'
A certaln maker of shafta, while employed at bis work, waa
8o deeply attentive to it that he did not notice the king
who passed by his side.'* When many are together, dispute
ensues, Even when two reside together, they are sure to
converae. I, however, wander alone like the auklet mode of
sea-sholls in the wrist of the mnaiden in the story.$—' "3

Sgerion CLXXIX,

“Yudhishthira said,—'O thou that art conversant with the
conduct of men, tell me by what conduct a person may succeed
in this world, freed from grief. How also should a person
act in this world so that he may attain to an excellent end ¥*

“Bhishme said,—In this connection is cited the old story
of the discourse between Prahlada and the aage Ajagara.’
Onoe on a time king Prahrada of great intelligence questioned
s wandering Brahmana of great intelligence and a cleansed
and tranquil soul.?

*‘Prahrada said,—Freed from desire, with a ¢leansed soul,
possessed of humility end self-restraint, without desire of ac-
tion, free from malice, agreeable in apeach, endued with dignity
and intolligence and wisdom, thou livest (in simplicity) like

® The allusion is to the story of Pinzals in Bection T4 ants.—T.

+ The story, evidently a very ancient one, ia given in full in the
Bh#gavai. Once on a time, & maiden, residing in her father's house,
wished to feed secretly a number of Brahmanas. While removing the
grain from the "barn, her anklets, maudo of shells, began to jingle
Fearing discovery through that noise, she broke all her ankleis except
one for cach lapnd,—T,
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& child' Thou nover eovelest any kind of gain, and never

grievest as any kind of loss! Thou art always contented,

O Brihmaay, and d nt not seem 6o regard anything in tho

world ¥ While all other creatures are being borne away im’
the current of desire and passion, thou art perfectly indiffer-
ent to all acta appertaining to Religion, Profis, and Pleasure.

Thou seemast to be in o state of quietude (without the possi-

bility of agitation).® Disregarding all the objects of the
sonses, thou movest like an emancipated self, only witnessing

everything, (but never taking part in eaything)” What,

O sage, is thy wisdom, what thy learning, and what thy

behaviour (in ennsequence of which all this becomes poasible)t

Tell me this without delay, if, (0 Bralhinana, thou thinkest it
will do me good !—"

“ Bhishma vontinued,—That intelligent Brihmana who
was well-conversant with the duties of the world, thus quos-
tioned by Prahrada, answered him in sweet words of grave
import.® Bohold, O Prahrada, the origin of creatures, their
growth, decay, and doath, are traceable to no (intelligible)
cauze. It is for this that I do not indulge in either joy or
sorrow,*® All the propensiiies (for action) that exiat in the
vuiverse may be seen to flow frum the very natures of the
creatures (to which they inhkere). All things (in the universey
are dependent on their respoctive natures. Hence, I am not
delighted with anything.+' Bohold, O Prahrada, all kinds
of union have an aptitude for disunion. All acquisitions are
certain to end in destruction. Hence I never set my heart
upon the acquisition of any object.’? All things possessed of

* Animitiatak is explained by Nilakanthna as one that has no canse,
L &, BroAma. The commentator would take this speech aa a theistie:
ons. I refuse to reject the plain and obrions meaning of the word.
All phases of specniative opinion are discussed in the Odmii. It is very
possible that a religious indifferentism is preached here.—T.

¥+ The sense of the pasage is that as everything depends upon its
own nadare, it cannok, by its action, either gladden or grieve ma. If a
son be born to me I am noé delighted. If he dies, I am not grieved.
His birth and death depend upon his own nature asa mortal, I have
no power to alter that nafure or affect it in any way.—T.
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attributes aye certain to most with dostruction. What ree
mains there for a porson then to do who (like me) is conver-
sant with both the origin and the end of things* Of all
things, large or rmall, born in the ecean of waters, the end
is noticeable* I mos also the death, which is manifest, O
chief of Asuras, of all things, mobile and immobile, belong-
ing to the land.'* O best of Dingras, death comes in season
onto even the atrongest of winged creatures which range
the sky.'* Tseo again that the luminous bodies, large and
smsll, which move in the firmameunt, fall down when their
time comes.”” Beholding all croated things to be thus liable
fo be affected by deatb, poasessed of kuowludge, and thinking
all things to be posscised of tho same nature, I sleep in
peace without any anxiety of heart)* If I get withous
trouble & copious repast I do not seruple to enjoy is. On the
other hand, I pass many daye together without ealing any-
thing.* Sometimes people feed me with costly viandsin
profusion, sometimes with a small quantity, sometimes with
even less, and somotimes I get no food whatover.® I some-
times eat only a portion of & grain; sometimes the dsy
seaame cakes from which the oil has been prossed out, I
Bomotimes eat rice and meat and other fuod of the richest
kind® Sometimes I sleep on an elevated bedstead of the
bost kind  Sometimes I sleep on the bare ground. Some-
times my bed is made within a fine palace or mansion® I am
sometimes clad in rags, sometimes in sackeloth, sometimes in
raimonts of fine texture, sometimes in deer-skins, sometimes
in robes of the costliost kind.** 1 never reject such enjoy-
ments as are consistent with virtue and as are obtained by
mo without effort. I do not, at the same iime, strive for
attaining to such objects as are difficult of sequisition.® The
rigid vow I have adopted is called Ajagara.* That vow com
secure immortality., It is auspicious and griefless, It is in-

® The word Ajagara implies fior the manrer of abig snake that

eannot move,” It is believed that such snakes, withont moving, lie in

the same place in expoctation of prey, eating when anything comes neax,
famishing when there is nothing.—T.



24 MABABHARATA, [ Mokskadhkarn &

comparable and pure. Itis consistent with the counsela of
the wise, It is disapproved by persons of fuolish understand-
ing who never foliow it. With a pere heart I conduct my-
self mccording to it.® My mind never swerves from this vow.
I have not awerved from the practices of my order, I am
abatemious in everything. I know the past and tho present,
Divested of fear and wrath and cupidity and errors of judg-
ment, I follow this vow with a pure heart.*® There are no
restrictions in respect of food and drink and other objects of
enjoyment for one practising this vow. As everything is
dependent on deatiny, there is no observance of the considera-
tions of time and place for one like ns. The vow I follow
contributes to true happiness of the hesrt. It ir never ob-
served by those that are wicked. I follow it with a pure
heart.” Induced by cupidity, men pursue different kinds of
wealth. If baffled in the pursuit, they become depressed by
sorrow, Reflecting properly upon all this by the aid of my
intelligence which has penetrated the truths of things, I
follow this vow with a pure heart.®® I have seen persons in
distress saeking, for the acquisition of wealth, the shelter of
men good and bad, Devoted to tranquillity and with my
passions under control, I follow this vow with a pure heart.™
Beholding, by the aid of truth, that happiness and misery,
lozs and gain, attachment and renunciation, doath and life,
are oll ordained by destiny, I fullow this vow with a pure
heart.® Divested of foar and attachment and errors of judg-
ment and prido, and ondued with wisdom, intelligence, and
understanding, and devoted to tranquillity, and hearing that
large snakes without moving onjoy the fruit that eomes to
them of itself, I follow their practice with a pure heart™
Without restrictions of any kind in respect of bed and food,
endued by my nature with Scl{-restraint, abatemiousnoas, pure
vows, truth, and purity of conduct, and without any desire
to store (for future use) the rewards of action, I follow, with
8 delighted and pure heart, this vow® All causes of sorrow
have flod from me in conseqnence of my having driven off
the object of desire. Having received an accession of light,
I follow this vow with a puze heart, for controlling my soul
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which is thirsty and unrestrained but which is capable (under
proper culture ) of depending wpon iteelf ( without the
necesnity of externa] objects to keep it engaged).”® Without
paying any heed to the concerns towards which my heart,
mind, and words would like to lead me, and marking that the
happiness which is conhected with these ia both difficult of
acquisition and fleeting in respect of duration, I follow this
vow with a pure heart.* TLearned men possessed of great
intelligence, desirous of proclaiming their own feats, have
while establishing their own theories and ocensuring those of
others, said this and that on this topic which is incapable of
being seitled by disputation.® Fuolish men fail to understand
thia vow in a proper light. I, however, see it to be des-
tructive of Ignorance. Regarding it also as franght with im-
mortality and as & remedy against diverse kinds of evil, L
‘wander among men, having subdued all faults and having
freed myself from thiret (after worldly gooda) "

*Bhishma continued,—~That high-souled person who, hav-
ing freed himself from attachments and divested himself of
fear, cupidity, foolishness, and wrath, follows this Ajegara
vow, or indulges in this sport, as it may be called, certainly
succeeds in passing his days in great delight.’ "™

Section CLXXX,

“Yudhivhthira said,—Which of these, O grandsire, vie,,
kinsmen, or acts, or wealth, or wisdom, should be the refuge
of o person? Questioned by me, answer me this I'

“Bhishma said,— Wiesdom is the refuge of creatures. Wis-
dom is regarded as the highest of acquiritions, Wisdom is
the highest folicity in the world. Wisdom is heaven in the
estimation of the good and virtuous? It was through wisdom
that Vali, Prahrada, Namachi, and Manki, when they lost
their (earthly) prosperity, succeeded in acquiring felicity.
‘What is there that is superior to wisdom #* In this connec-
tion is cited the old story of the discourse between Indra
and Kagyaps. Listen to it, O Yudhishthira* Once on &
time @ prosperous Vaigya, _imtm  gnjoyment of prosperity,

4
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and proud of his afBuence, threw down, by negligently driv-
ing his car, a Rishi's son of rigid vows, named K&gyapa,
devoted to penances’ Prostrated on the ground, the young
man, in excoeding pain, gave way to his wrath; and under
the influence of despair resolved, saying,—I shall cast off my
life! A poor man has no need of life in this world *—~While
the Brahmona was lying in that state, silent and agitated,
deprived of energy and on the point of death, Indra appoared
on the scene in the form of a jackal and addressing him,
said,"—All (inferior) creaturcs covet birth in the human race,
Among mon again, the status of a Brahmans is much desired!
Thou, 0 Kagyaps, art a buman being! Amongst human
beings, thon art again & Brihmans. Among Brahmanas,
thou art again one that is conversant with the Vedas Hav-
ing obtained that which is attainable with very great diff-
culty, it behoveth thee not to give up life from folly!®* All
kinds of (worldly) acquisitions are fraught with pride, The
declaration of the Crutis in that reapect is perfectly true,
Thou lookest the picture of contentment, In forming such a
resolve (which ia 8o derrogatory of thy own self } about casi-
ing off thy life, thou actest from cupidity ' O, they are
crowned with success that have hands ! I eagerly wish for the -
status of those creatures that have hands '* We covet hands
as eagorly as you covet riches, There is no acquisition that
is more valuable than the acquisition of hands* Behold, O
Bribmans, I cannot extract this thorn that has entered my
body, or crush these insects and worms that are biting and
afflicting me greatly 1'* They that have bestowed upon them
two hands with ten fingers, succeed in throwing away or
crushing the worms (by scratching) that bite their limba
They succeed in constructing shelters for themselves from
rain, cold, aud heat., They succeed also in enjoying excollent
clothes for themselvea, good food, comfortable beds, and ex-
cellent habitations* Living on thia Earth, they that have
hands enjoy kine and other animals and cause them to carry
burthens or drag their vehicles, and by the aid of diverse
moans bring those animals under sway (for their own pur-
poses)’® Those liviug creatures that are without tongues,
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that are helpless, of little strength, and destituta of hands,
bear all the several kinda of misery (indicated above). By
good [uck, O ascetic, thou art not like them.¥ By good luck,
thou art not a jackal, nor a worm, nor a mouse, nor a snake,
nor a frog, nor an animal of any other miserable order.® With
this measure of gain (that thou hast won), thou shouldat,
O Kigyaps, be contented | How happy, again, shouldst thou
foel at the thought that amongst living creatures thou art
a superior Brihmana!'* These worms are bitingme! For
want of hands I am unable todrive them off. Behold this
my miserable plight ** I do not cast off life becauss to do so
is & very sinful act, and lest, indeed, I fall into & more miser-
able order of existence I** Thin order of existence, vis, that
of a jackal, to which I now belong is rather tolerable, Miser-
able as it is, there are many ordera of existence below it that
are more miserable still.? By birth certain classes of creatures
bocome happier than others who become subject to great woe,
But I never aes that there is any order of being which can be
said to be in the possession of perfect happiness®® Human
beings, obtaining afluence, next wish for sovereignty, Having
achioved sovereignty their next wish is for the atatus of gods.
Having won that status they then wish for the chiefdom of the
colestiala®® If thou becomest affluent, thou wilt never succeed
in becoming a king (for thou art a Brihmana by birth), nor in
becoming & god (because, in reality, thy status of Brihmana-
hood is equal if not suporior to that of a god). If by any
means (led away by tho alluring prospect of heavenly bliss)
thou becomest a god (instead of attaining to a superior posi-
tion), thou wilt thon covet for the chiofdom of the gods. In
no condition wilt thou be contented.™ Contontment doos not
reault from soquisition of desirable objects. Thirst is nover
»slaked slthough thero is profusion of water.* The thirst for
soquisition only blazes up with each fresh acquisition liko a fire.
with new faggota thrown into it.* In thoe there is grief. But
joy also dwells in thee. Both happiness and misery dwell in

# The meaning is that even copious drafts do not slake thirst per-
menently, for after boing slaked, it is sure to refurn,~T.
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thee. Why then shouldst thou yield to grief ?** One should
shut up, like birda in a cage, the very springs, vis,, the unders-
tanding and the senses, of all one’s desires and acts.® There
can be no cutting of a second head, nor of a third hand.
That which does not: exist can produce no fear™® One that is
not aoquainted with the enjoyment a certain object affords,
never fecls a desire for that object. Desires arise from the
actual experionce of the ploasuros that touch, or sight, or
hearing gives,*® Thou haat no idea of the taste of the wine
called Varuni or of the meat of the birds called Ladwaka.
There is no drink and no food more delicious than these.™
Thou hast no iden nlso, O Kagyapa, of every other superior
kind of drink and food that exista among men, for thou hast
never tasted it ‘Without doubt, therefore, not to tasto,
not to touch, not to soce, should be the vow of a man if he is
to win happinese® Crontures that have hands, without
doubt, become strong and earn wealth, Men are reduced by
men to & state of savitude," and are repeatedly afflicted (at
the hands of their own species) with death, imprisonment,
and other tortures. Although such their condition yet even
they (without yielding to grief ) laugh and sport and indulge
in merriment,”® Others again, though endued with might of
arms, and possessed of knowledge and great emergy of mind,
follow censurable, sinful, and miserable professions.® They
soek to change such professions for other pursuits (that are
more dignified) but then they are bound by their own acts
(of & pravious life) and by the force of Destiny,™ The vilest
man of the Pukkasa or the Chdndadla ordera never wishes to
cast off hia life. He is quite contented with the order of his
birth, Bohold the illusion in this respect " Beholding those
amongat thy species that are destitute of arms, or atruck
with palsy, or afllicted with other discases, thou canst regard
thysslf as very happy snd possessed of valuable accompani-
ments amongst the members of thy own order.® If this
thy regeneratoed body romains safe and eound, and free from
disease, and all thy limbs remain perfoct, thou art sure of
nover incurring any reproach amongst men* It would not be-
hove thee, O Brahmana, to cast off thy life oven if any blame,
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founded on fact and capable of bringing about thy dismis-
sion from caste, attached to thee! Rise, aud practise virtue,
It is not meet that thon shouldst throw away thy life!* If,
O regenerate one, thou listen to me and place credence on
my words, thou wilt then obtain the highest reward of the
religion inculcated in the Vedas!'* Do thou set thyself to
Vadic studies, and duly maintain thy sacred fire, and observe
truth, and self-restraint, and charity. Never compare thyself
boastfully with another.* They who, by devoting themselves
to the study of the Vedas, become competont for performing
gacrifices for themselves and others, have no need to indulge
in any kind of regreta or fear any kind of evil** They that
a0 born under an auspicious constellation on an auspicious
lunation and af an auspicious hour, strive their best for per-
forming sacrifices, practising charity, and procreating children,
and desiring to pass their time cheerfully in those acts, at last
win very great happiness.*® They, on the other hand, that
are born under evil constellations, inauspicicus lunations, and
at evil hours, become destitute of sacrifices and progeny and at
last fall into the Asura order.t®* In my former life I had
much useloas learning. I alwaya sought for reasons and had
very little faith, I waa a slanderer of the Vedas. 1 was desti-
tute of the (fourfold) objects of life, and waa devoted to that
science of argumeuntation which is based upon ocular or
tangible proofa.t¥ I used to utter worda based on (plausible)
reasons. Indeed, in assemblies, I alwaya spoke of reasona (and
never of faith). I used to speak irrevereaily of the declara-
tions of the (rutiz and address Brihmanas in domineering
tones,” I was an unbeliever, scepfical of everything, and
though really ignorant, proud of my learning. This stabtus of

# Tp the Bengal texts, 44 is made & triplet. The correct reading,
however, is to take 44 as a conplet and 45 a3 a triplet. Nilakantha
points out that Jeshaniaste &e., is grammatically connected with 45.—T,

+ The auspicions constellations are such ws PusAyd and others; the
inauspicious ones are Mnla, Aglesha, Maghi, &c.; yajnaprasavs may
alz0 mean the fruils of sacrificen.—T.

1 Anwikskikim may nlso mean ‘microscopic,’—T.
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a jackal that I have obtained in this life is the consequence, Q
regenerate one, of those tins of mine * If even after hund-
reds of days and nighta I that am a jackal can omce again
obtain the status of humanity,® I shall then pass my life in
contentment, hee lful of the trus objects of existence, and
engaged in sacrifices and gifta. I shall then know what should
be known, and avoid what should be avoided I"—Thus ad-
dressed, the ascetic Kigyapa, rising up, said,—O0, thou art
cortainly possessed of knowledge and great intelligence ! I
am really surprised at all this —With eye whose vision was
extended by knowledge, the Brihmana then beheld that being
who had addreased him to be Indra the chief of the gods and
the lord of Cachi® Kagyapa then worshipped that god having
the best of steeds for the animal! that bore him. Receiving
afterwards the god’s permission, the Brihmana returned to
his abode,’ "*

Seertok CLXXXI.

«Yudhishthira said,—Tell me, O grandsire, if gifts, sacri-
fices, penances’, and dutiful servicea rendered to preceptors,
are productive of wisdom and high felicity,™!

% ‘Bhishma 83id,—If the mind becomes affected by desire,
wrath, and other avil passions, it then runs towards sin. If
one's acts are stained by ain, ons is obliged to dwell in painful
regions® Sinful men take birth in indigent circumstances
and repeatedly suffer the pangs of famine, woe, fear, and
death.® Those that are virtuous in their acts, and possessed
of faith, and that have their senses under econtrol, bocome
born as afluent men and repeatedly sport in festivities and
heaven and happinesa! Unbelivers, with their arms manacled,

% The word daitam, generally rendered ‘gifts’ or ‘charity,’ means
and includes protection of suppliants, abstention from injury as regards
all creatures, and actual gifts made outside the macrificial altar, Bimi-
Inrly, the maintenancs of the sacred fire, penances, purity of conduct,
the stndy of the Vedas, hospitality to gnests, and offer of food to the
Vigwedevas, arcall inecluded in the word JsAts which is ordiuarily
rendeysd ‘sacrifice,’—T.
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hro sent to regions rendered inaccezible by carnivofous beasts
and elephants and full of terrors in consequence of snakes
and robbers. What more need be said of them? They, on
the ofther hand, who have reverence for gods and guests, who
are liberal, who are fond of good and honeat menm, go, in
consequence of their acta of sharity, along that happy way
which belongs to perasons of cleansed souls® They that have
no reverence for virtue are as vile among men a8 seedloss
grains among corn or the gnat among birds! That which is
ordained in consequence of the acts of a past life pursues the
actor even if the latter strives hia beat fur leaving it behind.*
It sleeps when he sleeps and does whatever else he does.}”
Like his shadow it rests when he rests, proceeds when he
proceeds, and acts when he acta® Whatever acts & man does
he has cortainly to obtain the fruits thereof'® Death is dragg-
ing all creatures who are surely destined to fall (into orders of
existence they deserve) and who are surely liable to enjoy or
puffer that which has been ordained as the consequence of
their acts’* The acts of o past life develop their consequences
in their own proper time even as flowers and fruits, without
extraneous efforts of any kind, never fail to appear when their
proper time comes.!' After the consequences, as ordained,
of the acts of a past life, have been exhaunsted (by enjoyment
or sufference), honor and disgrace, gain and loss, decay and
growth, no longer flow or appear in respect of any one,
This happens repeatedly.}'* A creature while atill in the
mother's womb enjoys or suffers the happiness or the misery
that has been ordsined for him in consequence of his own

£ L ¢, even if he secks to avoid it.—T.

t I. o, becomes his inseparable associnie.—T.

1 What is meant ia that if once the conseguences of the acts of & past
lifo are exhansted, the creature (with respect o whom such exhaustion
takes piace) is freed from all vicissitndes of life. Lest, however, mch
sreatures become emancipated, the orthowlox view is that a balwnee is
always leoft of bath merit and demerit, so thet & pew birth must take
place, snd the consaqriences of what ia thos Jeft as a balance must begin
to be enjoyed or suffered. This is not referred to here, Lyt this is the
view of all orthodox Hindua—T,
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acts. In childhood or youth or old age, at whatever period
of lifs one does an act good or bad, the consequences thereof
are sure to visit himn in his next life at precisely the same
period'* As a calf rocognises and approaches its parent in
the midst of even & thousand kine, even so the acts of & past
life recognise and visit the doer in his new life.'* Washed in
water a (dirty) piece of cloth becomes clean. Similarly, men
burning in repentance obtain endless happiness by proper
penancea.*t’ Those that can take up their residence in the
woods and by performing austerities for & long period can
wash themselves of their sins, succeed in obtaining the objecta
on which they set their hearts.'” Asnoone can mark the
track of birds in the sky or of fishes in the water, aimilarly the
track of persons whose souls have been cleansed by knowledge
cannot be marked by any.+** Thero is no need of any more
eloquence or any more reference fio sinful acts. Buffice it to
say that one should, with proper judgment and as befits one
beat, do what is for one’s good. (This is the meana by which
wisdom and high felicity may be achieved.' "'*®

Seorion CLXXXII.

*Yudhishthira said,— Whence has this universe, consisting
of mobile and immobile ereatures, been created ? Whom does
it go to when destruction sets in? Tell me this, O grand-
sire ! Indeed, by whom has this universe with ite oceans,
its firmament, ita mountains, its clouds, its lands, its fire,
and its wind, been created * How were all ohjects created ?

* The first word of this verse is diversely read. The reading I
adopt in samunnam, meaning drenched in water. If it be samjuktam it
wonld mean united, with filth, of course. Another reading is samswin-
siam, meaning ‘drenched with swest.' Nilpkentha explains wpavdsfak
here as -equivalent to the renuucintion of all emrihly possessions,
Ordinarily, it means fasts'—T.

+ This verse often ocours in the CUdmti Farros. It in difficels to
understand in what sense it Is mid that the traok of the virttouns. can-
not be marked. Perhaps, it is intended that such men do ot leave
any history or record behind them, they baving ebstained from all
kinda of action good or bad,—T, :
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Whence this division into separate orders of existence?
‘Whenoe are their purity and impurity, and the ordinances
about virtue and vice 7* Of what kind ia the life of living
creatures ? 'Where also do they go who dia? Tell us every-
thing about this and the other world !

“Bhishma said,—'In this connection 1y cited the old narra-
tive of the sacred words that Bhrigu said in reply to the
questions of Bharadwija® Beholding the great Rishi Bhrigu
blazing with energy and splendour, seated on the Kailasa
pummit, Bharadwaja addressed him in the following words *—

" ‘Bharad waja said,~By whom was this world with ita
ocean, its firmameut, its mountains, its clouds, ita lands, its fire,
and its wind, created? How were all creatures first created ?
Whence this distinction of castes? Whence the purity and
the impurity (ef behaviour), and whence the ordinances about
virtue and vice, for living creatures? Of what kind is the
life of living creatures? Where do they go who die? It be-
hoveth thee to tell me everything about this and the other
world *—Thus addressed about his doubts by Bharadwijs,
the illuatrious and regenerate Riski Bhrigu who resembled
Brahma, itself, replied unto him, saying these words:*"—

“‘Bhrigu said,—There is a Primeval Being, known to the
great fishis, of the name of Manusg. He is without begin-
ning and without end. That Divine Being is incapable of
boing penetrated by weapons., He is without decay and is
Immortal.’* He is said to be Uumanifest. He iz Eiernal,
Undscaying, and Unchangeable. Through Him are creatures
born and through Him they die.’* Ho first created a Divine
Being known by the name of Muhet*®* Maghat created
Oonsciousness. That Divine Being created Space. That
puissant Being is the holder of all created -objects,® From
Space was born Water, and from Water were born Fire end
Wind. Through the union of Fire and Wind was born the
Earth."* Self-born Manasa then created a divine Lotus
pregnant with Energy. From that Lotus sprang Brahman,

* Minaw means Sppertaining to the mind,’ or, rather, the Will,
Makat liternlly means great.—T,
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that Ocean of Veda.*'* The {rutis say that as soon as born,
that divine Being uttered the worde—I gm He /—For this
He came to be called by the name of Consciousness. Hs has
all created things for his body and He is their Creator.|
These five elements that we see are that Brahman of great
energy.! The Mountains are his bones. The Earth is his
fat and flesh. The Oceans are his blood. Space is his stomach.!®
The Wind is his breath. Fire is his energy. The rivers are
his arteries and veina. Agni and Soma, otherwise called the
Sun and the Moon, are called his eyes!®* The firmament
above is his head. The Earth is his two feet. The cardinal
and subsidiary points of the horizon are his awrms. Without
doubt, He is incapable of being known and His Soul is in-
conceivable by even persons crowned with ascefic succesa®
That Divine Being, who pervades the whole universe, is also
known by the name of Ananta (Infinite). He lives in Con-
sciousness, and is incapable of being known by persons of
uncleansed souls,* Asked by thee I have now told thee of
Him who created Consciousness for evoking into existence all
created objects, and from whom thia universe haa sprung |—*
“ ‘Bharadwaja said, —What is the extent of the firmament,
of the points of the horizon, of the surface of thia Earth, and
of the Wind ? By telling me the truth, solve my doubts I—*
* ‘Bhrigu said,—The sky thou seest abovo is Infinite, It
is the abode of persons crowned with ascetic success and
of divine beings. It is delightful, and consists of various re-
gions. Its limits cannot be ascertained,®* The SBun and the
Moon cannot see, above or below, bayond the range of their
own rays. There where the rays of the Sun and the Moon
cannot reach are luminariest which are self-effulgent and

* Veda is here used in the sense of Knowledge and Power.—1T.

¥ Sarsabliutdemakrit is explained by Nilakantha thus. e who is
Sarvablutdtmun is again bhwtakril. On the authority of the Crutisthe
commentator adds,—ya ote pancha fkicidayodhiitavo-dhirana-karmbinnh
sa eva Brahmb.—T.

1 The woridl Davdh here is evidently used in the sense of luminous
or shining ones and sof in that of godwor deitien—T,
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which possass splendour like that of the Sun or the fire®
Know this, O giver of honors, that poasessed of far-famed aplen-
dour, even these Iast do not behold the limita of the firma-
ment in consequence of the inaccessibility and infinity of these
limite.® This Space which the very gods cannot moasure is
full of many blazing and self-luminons worlds each above the
other.” Beyond the limits of land are oceans of water, Beyond
water is darkness. Beyond darkness is water again, and beyond
the last is fire.” Downwards, beyond the nether regions, is
water. Beyond water ia the region belonging to the great
suakes. Beyond that is sky once more, and beyond the sky
is water again. Even thus there is water and sky alternate-
ly without end. Even such are the limits of the Divinity re-
presentod by water. The very gods are unable to ascertain
the limits of fire and wind and water.”® The nature of fire,
wind, water, and land, is like that of space. They are dia-
tinguished through want of true Knowledge. Sages read
in diverse scriptures the limita that have been declared of
the three worlds and the ocean.® Who is there, however,
that would set limjta to what cannot be grasped by visiun
and what is inaccessible (in all its parts) ™ If even it
becomes possible to ascertain the limits of the firmament
which is the track of the gods and beings crowned with
ascetic success, it can never be possible to set limita to tha$
which is limitless and known by fhe name of the Infinite,
to that which corresponde with the name by which it is
known, viz., what has been called the high-souled Manasa ™
When again His form is aometimes contracted and sometimes
expanded, how can any one else except onme that is equal
to Him, be able to comprehend His limita?® From the
Lotua (of which I have already spoken) wab first created
the Omniacient lord Brahman, endued with form, of essence
comprised of Righteousness, and the Creator of all mobile
and immobile things,—*

% ‘Bharadwija said,—If Brahman sprang from the Kwobus,
then it is the Yiotus that should be regarded as the First-born
and not Brahman. Why, howover, is Brahman said to be
tho first 7 Do thou rgmove this doubt of mine 'Y
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“ ‘Bhrigu said,—The Earth it is that is called that Lotus.
It waa created for giving o seat unto that form of Manass
which became Brahman.® Reaching up to heaven iiself, the
Sumeru became the pericarp of that Lotns. Remaining with-
in it, the puissant Lord of the Universe created sall the
worlds—' "

Secrion CLXXXIIL.

« ‘Bharadwajs said,~Tell me, O best of Brahmanas, how
the puissant Brahman, residing within Meru, created these
diverse kinds of objects I—*

* Bhrigu said,—The great Manasa (in his form of Brah-
man) created the diverse kinds of objects by fiat of Will, For
the protection then of all creatures, he first created wator®
‘Water is the life of life of all creatures, and it is water which
aids their growth., If there be no water, all creaturens wonld
porish. Tho whole univere is pervaded by water® Earth,
mountains, clouds, and all things which have form, should
all be krown me transformations of water. Thoy have all
boen produced by the solidification of that element.—*

% ‘Bharadwija said,—How did water spring? How Fire
and Wind? How also was tho Earth created? I have great
doubts on these points 1"

“ ‘Bhrigu said,—O regencrate one, in vory ancient times
called the Brakma-kalpa, high-souled Riskis of the regene-
rate order, when thoy assemblod together, folt this very
doubt about the creation of the univorse® Restraining speech,
they remained immovable, engagoed in {ascotic) contemplation,
Having given up all food, they subsisted upon air alone, and
remained thus for a thousand celostial years' At the end of
that period, certain words as sacred as those of the Vedas
simultaneously reached the ears of all. Indeed, this celestial
voico was heard in the firmament to say*—Formerly there
was only infinite Space, perfoctly motionless and immovable.
Without sun, moon, stars, and wind, it seemed to bo aslesp.?
Then wator sprang into exisionce like something darker
_within derknoss, Then from the pressurc of wanter arose
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wind* Asan omply vessel without a hole appears at first
to be without any sound, but when filled with water, air
appears and makes a great noiso,'* even 8o when infinite Space
waas filled with water, the wind arose with & great noise,
ponetrating through the water.** That wind, thus generated
by the prossure of the oceau of water, still moveth. Coming
iuto ( unobstructed ) Space, its motion is never stopped.'*
Then in consequence of the friction of wind and water, fire
possessed of great might aud blaziug ei.ergy, sprang into exis-
tence, with flamea directed upwards. That fire dispelled the
darkness that had covered Spuce.'* Assisted by the wind,
fire drew Space and Water togethar. 1ndeod, combining with
the wind, fire became eolidified.* While falling from the sky,
the liguid portion of fira solidified again and became what is
known as the Earth.!* The Earth or land, in which every-
thing is born, is the origin of all kinds of taste, of all kinds of
scent, of all kinda of liquids, and of all kinds of animals,—' "7

SectioNn CLXXXIV.

 ‘Bharadwhjs said,—When the high-souled Brahman has
created thousands of creatures, why is it that only these five
elementa which he created first, which pervade all the universe
and which are great creatures, have come to have the name
of ereatures applied to them exclusively 2412

«‘Bhrigu said,~—All things that belong to the category of
the Infihite or the Vast receive the appellation of Great, It
is for this resson that these five elements have come to be
called Great creatures® Activity is wind. The sound that ia
heard is upace. The heat that is within it is fire. The liquid
juices occuring in it are water. The solidified matter, wiz,
flesh and bones, are Earth. The bodies (of living creatures)
are thus made of the five (primeval) slements* All mobile

* The RéAis mpposed that the pouring of water craaied the air
instead only of displacing it.—T.

+ All created things are called Bhwias, but the five prineipal ele-
ments via., five, air, earth, water, and space, are especially called BAuins
or MahabAuige,—T,.
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and immobile objects are made of these five elements. The five
senses also of living creaturen partake of the five elements.
The ear partakes of the propertics of space. The mnose of
earth ; the tongue of water ; touch of wind ; and the eyes of
light (or fire)—*

“ ‘Bharadwija said,~If all mobile and immobile objects be
composed of these five elements, why ia it that in all immobile
objects those elements are not visible ?* Trees do not appear
to have any heat. They do not meom to have any motion.
They are again made up of dense particles, The five clements
are not noticeable in them, Trees do not hear; they do not
see ; thoy are not capable of the perceptiona of scent or
taste. They have not also the perception of touch. How
then can they be regarded as composed of the five (primal)
elements # It seems %o e that in consequence of the ab-
sence of any liquid material in them, of any heat, of any
earth, of any wind, and of any empty space, trees cannot be
regarded as compounds of the five (primal) elementa.—*

“‘Bhrigu said,—Without doubt, though possessed of
density, trees have space within them, The putting forth
of flowers and frlits is always taking place in them.* They
have heat within them in consequence of which leaf, bark,
fruit, and flower, are seen to droop. They sicken and dry
up. That shows they have perception of touch* Through
sound of wind and fire and thunder, their fruits and fHowers
drop down. Bound is porceived through the sar. Troes have,
therefore, ears and do hear.'* A creeper winds round a tree
and goes about all its sides. A blind thing cannot find its
way. For this reason it is cvident that trees have vision.?
Then again trees recover vigoer and put forth flowers in conse-
quence of odors good and bad, of the sacred perfume of diverse
kinds of dhupas. It is plain that trees have scent.*'* They
drink water by their roots. They catch diseases of diverse
kinds. Those diseases again aro cured by different opera-
tions, From this it is avident that trees have perception of

® This {9 ceriainly carions as showing thai the ancient Hindas knew
Low %o treat diseaved plants and restore them to vigor.—T,
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taste.’® As one can suck up water through a bent lotus-stalk,
treos aleo, with the aid of the wind, drink throngh their
roots'® They are susceptible of pleasure and pain, and grow
when cuf or lopped off. From thess circumstances I sce that
trees have life. They are not inanimate” Fire and wind
cause the water thus sucked up to ba digested. According,
again, to the quantity of the water taken up, the tree ad-
vancea in growth and becomes humid.® In the bodies of all
mobile things the five eloments occur. In each the proportions
sre different. It is in consequence of these five elements that
mobile objects can move their bodies.!® Skin, flesh, bones,
marrow, and arteries and veins, that oxist together in the
body are made of earth.® Energy, wrath, eyes, internal heat,
and that other heat which digests the foud that is taken, these
five, constitute the fira that occurs in all embodied crea-
tures,* The enrs, nostrils, mouth, heart, and stomach,
these five, constitute the element of space that occurs in the
bodies of living creatures’® Phlegm, bile, sweat, fat, blood,
arc the five kinda of water that occur in mobile bodies*
Through the breath called Prana a living creaturo is enabled
to move, Through that called Vydna, they put forth strength
for action, That called Apana moves downward. That called
Samdna resides within the heart.* Through that called
Uddna one eructates and is enabled to speak in conse-
quence of its piercing through (the lungs, the throat, and
the mouth). These are the five kinds of wind that cause an
embodied creature to live and move The properties of
scent an embodied creature knows through the earth-element
in him. From the water-clement he perceives taste. From
the fire-clement ropresented by the eyes, he perceives forms,
and from the wind-element he obtains the perception of
touch.® Scont, touch, taste, vision, and sound, are regarded
ns the (general) properties of every mobile and immobile object.
I shall firat speak of the several kinds of scent.¥ They are
agresable, disagreeable, aweet, pungeut, far-going, varied, dry,

* K. I. Bingha wrongly rendera this verse. The Burdwan trans
latoris right.~T.
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indifferent,”® Of these nine kinds is scent which is founded
upon the earth-element. Light is seen by ihe eyes, and touch
through the wind-element.” Bound, touch, vision and taste
are the properties of water. I shall speak (in detail) now of
the perception of taste. Listen to me® High-souled Rishis
have spoken of diverse kinds of taste. They are sweet, saltish,
bitter, astringent, sour, and pungent.® These are the six kinds
of tasto appertaining to the water-clement.® Light contri-
butea to the vision of form. Form is of diverse kinda. Short,
tall, thick, four-cornered, round,” while, black, red, blue,
yellow, reddish, hard, bright, emooth, oily, soft, and terrible.®
These are the sixteen different kinds of form which constitutes
the property of light or vision. The property of the wind-
element is touch. Touch iz of varions kinda:® warm, cold,
agreoable, disagreeable, indifferent, burning, mild, soft, light,
and heavy.” Both sound and touch are the two properties of
the wind-element. ‘Theso nre the eleven properties that ap-
pertain to the wind.¥ Space has only one property. It is
called sound, I shall now tell theo the different kinds of
sound.® Thoy are the seven original notes called Shadaja,
Rishabhe, Gadndhiara, Madthyuma, Dhaivaia, Panchama,
and Nishddu.,™® These ars the seven kinds of the property
that appertaina to space. Sound inheres like the Supreme
Being in ali space though attached especially to drume and
other instruments,® Whatever sound is heard from drums
small and large, and conchs, and clouds, and cars, and sni-
mate and inanimate creaturos, are all included in these seven
kinds of sound already enumerated.!* Thus sound, which is
the property of space, is of various kinds. The learned have
said sound to be born of space. When raized by the different
kinds of touch, which is the property of the wind, it may be
heard. It cannot, however, be heard, when the different
kinds of touch are inceptive. The elements, mingling with
their coanter-parts in the body, increase and grow.™* Water,
fire, wind, are always awake in the bodies of living crestures,
They are the roots of the body. Pervading the five life-
breaths (already mentiened) they reside in the body.— "
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Srorion OLXXXY.

" ‘Bharadwaja said,—How does bodily fire or heat, enter-
ing tho body, reside there ? How also does the wind, obtain-
ing space for itself, cause the body to move and exert 2—!

“Bhrigu said,—'I shall, O regenerate one, speak to thee
of the course in which $he wind moves, and how, O sinleas
one, that mighty element causes the bodies of living creaturea
to move and exert * Heat resides within the hesd (brain)
and protects the body (from perishing). The wind or breath
called Prana, rosiding within the hoad and the heat that is
there, cause all kinds of exertion.* That Prang is the living
creature, the universal soul, the eternal Being, and the Mind,
Intellect, and Consciousness of all living creaturss, as also all
the objects of the ssusea®t Thus the living creasture is, in
overy respect, caused by Prdna to move sbout and exert,
Then in consequence of the other breath called Sumadna, every
one of the senses is made to act as it does® The breath called
Apina, having recourse to the heat that is in the urethra and
the abdomenal intestines, moves, engaged in carrying out urine
and fisres® That single breath which operates in these three,
is called Uddna by those that are conversant with science.
That breath which operates, residing in all the joints of men’s
bodios, is called Tydnae' There is heat in the bodies of
living creatures which is circulated all over the system by the
breath Samadna. Residing thus in the body, that breath
operates upon the different kinds of watery and other ele-
mentary substances and all bad humours." That heat, resid-
ing between Apina and Prdana, in the region of the navel,
operates, with the aid of thosa two breaths, in digesting all
food that iz taken by a living creature'* There is & duct
beginning from the mouth down to the anal canal, Its
extremity is called the anus, From this main duct numercus
subsidiary ones branch out in the bodies of all living crea-

# Both the Bengal and the Bombay texts read bisidni, The correct
reading, however, appears to be bAutanam.—T.
6
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tures*' In consequence of the rush of the several breaths
named aboye (through these ducts), those breaths mingle
together. The heat (that dwells in Prang) is called Ush~
man. It is this heat that causes digeation in all creatures
possessed of bodies,'? The broath called Prana, the bearer
of a carrent of heat, descends (from the head) downwards to
the extremity of the anal canal and thence is sent upwards
once more. Coming back to its seat in the head, it once
more sends down the heat it bears.’® Below the navel is the
region of digested matter. Above it is that for the food which
is taken. In the navel are all the forces of life that sustain
the body.™ Urged by the fen kinds of breaths having Prana
for their first, the ducts (already mentioned), branching out
from the heart, convey the liquid juices that food yields, up-
wards, downwards, and in transverse directionst* The main
duct leading from the mouth to the anus ia the path by which
Yogins, vanquishers of fatigue, of perfect equanimity in joy
and sorrow, and possessed of great patience, succeed in attain-
ing to Brakma by holding the soul within the brain.?** Even
thus is heat planted in the breaths called Prdna and dpana
and others, of all embodied creatures. That heat is always
burning there like a fire placed in any (visible) veagel.—' 17

* The word rendered duet is Croids. Tt may also be rendered chans
nel.! Very likely the principal artery or aoria in meant.—T,

t+ Notwithstanding much that is crude anatomy and ernde physiology
in these sections, it iz evident, liowever, that certain glimpses of truth
were perceived iy the Rirhis of ancient times Verse 16 shows thay
the great discovery of Harvey in modern times was known in nnclend
Yndia.—T.

1 In works on yoga it is laid down that ihe main dnet should be
wronght under the control of the will. The soul may then, Iy an act
of volition, be withdrawn from the whole phyuical system into the con-
volutions of the brain in thoe head. The brain, in the Iangnage of
woging, iv R lotan of n thousand leaves If the sonl be withdrawn into
it, the living creature will then be liberated from the necessity of
food and sleep, &e., and will live on from ags to age, absorbed in con-
templation of divinity and in perfect beatitude,—'T,
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“ ‘Bharadwija said,—If it is the wind that keeps ua alive,
if it is the wind that causes us to move and exert, if it is
the wind that causes us to breathe and to speak, then it seems
that life is worth little! If the animal heat (that digests
all food) be of the nature of fire, and if it ia that fire which
assiats at digestion by dissolving the food we take, then life
is worth little." When an animal dies, that which is called
its life is nover seen leaving it. Only the breath leaves it,
and the internal heat becomes extinguished?® If life were
nothing else than wind, or if life depended only on the wind,
then it could have been seen like the external sea of air,
and when passing out it would have miugled with that air.!
If lifo depended upon air, and if it ended with the escape of
that air from the body, it would then minglo with another
portion of air (that exists externally) like a portion of water
escaping info the great ocean and thereby ouly changing the
place of ita residence® If s quantity of water be thrown
into a well, or if the flame of a lamp be thrown into s blaz-
ing fire, either of them, entering a homogeneous element,
loses its independent or separate existence, If life were air,
it also, when the aniwal died, would mingle with the great
oceun of air outside How can we say that there is life in
this animal body which is made up of the five (primal)
elements? If one of those elements disappear, the union of
the other four becomes dissolved.” The element of water
drieth up if food be not taken. The element of air dis-
appears if the breath bo restrained. The element of space
disappoars if the excretions ecase, So also the element of
fire becomes extinguished if food does not go in' The ele-
ment of earth breaks into pieces in consequence of disease,
wounds, and other sufferings. If only one of the five be-
comea afflicted, the union, being dissclved, the five go away
into five different directions® When the body which is a
union of the five elements, becomes separated into five in-
gredients, whither doth life go? What doth it then know?
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‘What doth it then hear? What doth it then say?® This
cow (that is given away to a holy Briahmana), it is said, will
rescue me in the other world. The animal, however, that is
given away, itself dies. 'Whom then will this cow rescue '
The taker of the cow (in gift) and the giver are both equal
(in being both subject to death). Both of them meet with
extingtion in this world. How then will they meet again 7'
How will the person that has been eaten up by birds, or that
Las baen broken into pieces by a fall from & mountain summit,
or that has been consumed by fire, regain life 1* The root of
& tree that has been cut down does not grow up again. Only
the seeds put forth sprouts. Where is the person who having
died comea back (to some sort of new existence)?* Only
moods wero originally created. All this universe ia the result
of seeds in suocession. They that die, dio to porish, Seeds
result from seeds,~—" "4

Skerion CLXXXYIL

“ ‘Bhrigu said,—There is no dostruction of the living
ereature, or of what is given, or of our other acts. The
creature that dies only goes into snother form, The body
alone dissolves away.! The living creature, though depend-
ing upon the body, does not meet with destruction when the
body is destroyed. It is not seen after the destruction of
the physical frame just as fire is not seen after the consump-
tion of the fuel with which it was ignited.—? '

* ‘Bharadwija said,—If thero is no destruction of the
living creature like that of fire, I submit, fire itself is not
soon after consumption of the fuel (bhat ignited it).* When
the supply of fuel is stopped, the fire becomes extinguished,:
and, as far as I know, becomes annihilated, That should
gurely be rogarded to have met with desiruction which has
no longer any action, which furnishes no proof of its exist-
ence, and which no longer occupies any space I~—*

- “‘Bhrigu said,~It is true that upon the consumption of
‘fuel fire is no longer seen. It mingles with space because
there is no longer any visible object in which to inhere, and
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hence it becomes incapable of perception by ua® Similarly,
upon leaving the body, the creature lives in apace, and can
not be seen in consequence of its extreme subtility ms is
doubtless the case with fire,* It is fire or heat that sustains
the breaths called Prina and the others. Know that that
heat (thua existing) is called life or the living agent. That
hoat which is the sustainer of the breaths, becomes extin-
guished in consequence of the suppression of breath! Upon
that heat in the physical frame being extinguished, the frame
itsolf loses animation. Falling down, it is transformed into
earth, for that is its ultimate destination,” The breath that
isin all mobile and immobile objects mingles with spacs,
and tho heat that is in them followa that breath." These
three (vis., space, air, and fire) mingle together, The other
two, (viz.,, water and earth), exist together in the form of
carth,'? There it wind where space is, and there is fire where
wind is. They are formless, it should be known, and become
endued with form only in respect of embodied creatares.—*

* ‘Bharadwaja said,—Tf in the physical frames of all living
croatiures thore are heat and wind and earth and space and
water, what then are the indications of the living ageut?
Tell me these, O sinless one 1'* I desire to know the nsature
of the life that is in the bodies of living belugs,—bodios
made up of the five primal elements, engaged in the five
acts, endued with the five senses and possessed of anima-
tion.** Upon the dissolution of the body which is & union
of flesh and blood, and & mass of fat and sinews and bones,
that which is the living agent cannot be seen'* If this body,
composed of the five elements, be destitute of what is called
life, who or what then is that which foels misery upon the
appearance of either bodily or mental paini#* The living
ageut hears what ig said, with the sid of the ears. It, how-
over, happens again, O great Rishi, that the same agent$
hears not when the Mind is otherwise engaged. It seems,
therefore, that that which is called the living agent serves no
purpose.'* The whole scene that the living agent sees with
eyes aciing in concert with the mind, the eye beholds nof,
even whon lying before it, if the mind be otherwize engaged.™t
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Then again, when it is under the influence of sleep, that agent
_neither sees nor mmells, nor hears, nor speaks, nor experien-
oes the perccptions of touch and taste® Who or what then
is that which feels joy, becomes angry, gives way tu sorrow,
and experiences tribulation? What is that which wishes,
thinks, feels aversion, and utters words t--t®
“Bhrigu said,—The mind also is made of the five elemsuts
in comnion with the body. ¥or this reasen it is of no conse-
queice with respect to the acts mentionod by thee, Only
the one internal Soul sustvineth the body. It is he that
percoives smell and tuste und sound and touch and form
and other properties (that exist in oxternal nature).’® That
Soul, pervading all the limbs, iz the witness (of the acts) of
the mind endued with five atiributes and residing within the
body composed of the five clements, It is ho who feels
pleasure and pain, and when separated from him the body no
longer experiences thom* When there is no longer any
perception of form or of touch, when there is no heat in the
fire thal resides within the body,—indeed, when that animal
heat becomes extinguished,—tho body, in consequenco of its
abandonment by ihe Soul, meels with destruction This
whole universe is composed of water., Waler is the form of
all embodied creatures. In that wufer is the SBoul which is
displayed in the mind, That Soul is the Creator Brahman
who exists in all things.®® When the Soul becomecs endued
with vulgar attributes, it comes to bo called Kahelrajna.
When freed from those atiributes, it comes te be called
Paramdtman or Supreme Soul” Know that Soul. He
ia ingpired with universal benevolence. He resides in ihe
body like a drop of water in a lotus*® Know well that
which is called Ksheirajaez and whick bhas universal bene-
volence, Darkness, Passion, and Goodness are the three
attributes of the living agent.”® The learned eay that the
Soul has Conaciousness and exists with the atiributes of life,
The Boul exorts and causes everything to exert. Persons
thet have a knowledge of the Soul say that the Soul is
different from life. It is the Supreme Soul that has created
"the seven worlds and sets them agoing.” There is no destruc-
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tion of the living agent when the dissolution of the body
takes place. Men destitute of intelligence say that it dies,
That is certainly untrue, All that the living sgent does is to
go from one unto ancther body, That which is called death is
only the dissolution of tho body.*® It is thus that the Soul,
wrapped in diverse forms, migrates from form to form, unseen
and unnoticed by others. Persons posseszed of true Know=
ledge behold the Soul by their keen and subtile intelli-
gence, The man of wisdom, living on frugal fare, and
with heart cleansed of all sins, devoting himeelf to yoga
meditation, succeeds every night, before sleep and after sleep,
in beholding hia Soul by the aid of his Soul*® In conse-
guence of a contented heart, and by abandoning all acts
good and bad, one can obtain infinite happiness by depending
upon ona’s own SBoul™ The king, of fiery effulgence, residing
within the mind is called the living agont. It is from that
Lord of everything that this creation has sprung. Even this
is the conclusion to be arrived at in tho enquiry info the
origin of creatures and the soul,—'"*

Section CLXXXVIII,

“Bhrigu taid,—DBrahman firat created a few Brihmanas
who came to be called Prajapatis (lords of creation). Pos.
sessed of splendour equal to that of the fire or the Sum,
they were created out of the energy of thut First-born Being.!
Thoe puissant Lord then created Truth, Duty, Penance, the
eternal Vedas, all kinds of pious acts, and Purity, for enabling
creatures to attain to heaven (by practising them).® After
this, the Daities and the Danavas, the Gandharvas, tha
Daityas, the Asuras, the great-snakes, thoe Yakshas, the
Rakshasas, the Serpents, the Pigichas, and human beings*

* It is often said that in an advanced stage of yogs, one is enabled
to behold one’s Boul, or, » sork of donble existence in realised in conso-
quence of which the Soul bocomes an object of internal rurvey tn the
Boul itaelf. Very probably, writers on yoga employ this langunge in »
fign¥ative sense,—T.
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with their four divisions, vis, Brahmanas, Kshairiyas, Vai-
¢yas, and Cudras, O best of ragenerate ones, and all the
other orders of creatures that exist, were created® The com-
plexion the Brihmanaa obtained was white ; that which the
Kshatriyas obtained was red ; that which the Vaigyas got was
yellow ; and that which was given to the Cudras was black.®—

# ‘Bharadwijs aaid,—1If the distinetion between the four
orders (of human beings) be made by means only of color
{attribute), then it seems that all the four orders have been
mingled together.! Lust, wrath, fear, cupidity, grief, anxiety
hunger, toi}, posseas and prevail over all men. How oan men
be distinguished by the possession of attributes?” The bodies
of all men emit sweat, urine, fieces, phlegm, bile, and blood.
How then can men be distributed into classea I Of mobile
objects the number ia infinite ; the species also of immobile
objecta is innumerable. How then can objects of such very
great diversity be distributed into classes 7-—*

“ ‘Bhrigu said,—There is really no distinction between the
different orders. The whole world at first consisted of Brih-
manas. Oreated (equal) by Brahman, men have, in conse-
quence of their acts, become distributed iuto different orders.i?
They that bocame fond of iudulging desires and enjoying
pleasures, posscssed of the atiributes of severity and wrath,
endued with courage, and unmindtul of the duties of pisty
and worship,—those Brihmanas possessing the attribute of
Passion,—became Kehatriyns.! Those Briahmanas again who,
without attending to the duties Iaid down for them, became
possessed of both the atiributes of Goodness and Passion,
and took to the professions of cattle-rearing and agriculture,
became Vaiqyas.'* Those Brihmanas again that became fond of
untruth and injuring other creatures, possessed of cupidity,—

2 The commentator explainy that the words expressive of hue or
color really mear sttributes. What ia intended to be mid is that the
Brahmanas had the stiribute of Goodness (Satwa); the second order
had the attribute of Passion (Rapas); the third got s mixinre of the
two, & ¢, both goodness and passion {Saiws and Rajas) ; while the
lowest order got the remaining attribute, vis., Darkness (Famas).—T, -
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